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Impartial Enquiry, &C. 


ou thought, my Friend, I became grave, 
in a late converlation, and are, it ſeems, 
afraid you may have offended me by your 


$:; 


was warm, you ſeem now to be convinced: But I 
have gained ſo much inſtruction by free conferences 
'with you about religion, that inſtead of being angry 
at any thing that happened on your part, I long ex- 
ceſſively for another on the ſame ſubject, between 
you and believers, but of a more moderate turn; 
ſhould I fay of a remper more like the maſler they 
. pretend to be zealous for, I am ſure you would join 
with me; for I have often heard you commend 
his behaviour to the Sadducees and other unbelievers, 
and own he. never ſhewed anger but againſt hypo- 
criſy and ſuperſtitious zeal. Indeed what I have of- 
ten ſaid to you on other occaſions, I think I have 
now better reaſon than ever to affirm, Tis what 
dur Saviour ſaid to the lawyer, who having aſked 
which was the firſt commandment of all, approved 
the anſwer Jeſus gave to him, ſaying, Thou haſt 
* ſaid the truth, for there is one God, and there is 
none other but he: And to love him with all the 
Heart, and with all the underſtanding, and with all 
the ſoul, and with all the ſtrength, and to love my 
neighbour as myſelf, is more than all whole burnt- 
offerings and ſacrifices. The reply was this, Jeſus 
when he ſaw he anſwered diſcreetly, ſaid unto 
him, Thou art not far from the kingdom of God. To 
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freedom. I know what fired you ; for that you 
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you who are firmly perſuaded of this great and im- 
portant truth, without which revelation hath no- 


thing to build upon, and muſt therefore be an 


empty found : That the ſure and ſole way of 
pleaſing God, or recommending ourſelves to his fa- 
vour here or hereafter, is by the "ſincere ſtudy and 

practice of virtue: To you who ſincerely believe 

this truth, the ſame character 1s applicable, you are 
not far from the kingdom of heaven; you are almoſt a 
Chriſtian, 7. e. whether you be a Chriſtian or nor, 
you are a good man; you are ſound in the fundamen- 


tals; for if religion be not a mere ſound, that truth 


muſt be fundamental. | 

Was it not to this purpoſe you run on for "Wi 
time t'other night, after we had been entertained 
with a great deal of panegyric upon certain modern 
apologitts for Chriſtianity, and very much heat, to 
give it no worſe name, againſt thoſe who reſiſted 
the evidence; for no allowance was made even to 
weakneſs of underſtanding, but wilful prejudiced 

poſition was taken for granted to be the only poſ- 
ſible caſe. — Was it not much to this effect you put 
an end to the arguments, tho? not to the zeal of 
your opponents. Did Chriſt give any reaſon to 
poke he was ſent of God or not? If he did not, I 
now not where we ſhould look for, or expect to 
find reaſons to ſhew he was. And if he did, why 


have divines taken ſuch various routs in their very 


laboured and ſubtle reaſonings about the matter? 
Why don't they directly 3 his own argument, 
and ſhew it to be good? For my own part, I ne- 
ver met with any apologiſt for Chriſtianity who 

ould not be very angry it his apology was not 


thought intirely his own invention, This is new, 
ſays one. None hath taken this method, ſays an- 


other. This alone, ſays a third, is the true, the 


ſolid argument. Who, pray, amongſt them all 


lays his is Chriſt's own argument; and if it be not 
good, 


5 3 
good, in vain do we look out for any other. Di- 
vines ſerve revelation as philoſophers long ſerved na- 
ture. It was with the greateſt difficulty the latter 
were at laſt perfuaded to go to nature herſelf to learn 
from her how ſhe operates, tho? nothing be more 
evident, than that all philoſophy ſhe herſelf does 
not teach and confirm by experience, however inge- 
nious it may be, is but romance and conjecture. 
The caſe is the ſame with regard to the doctrine of 
- Chriſt, They go to their invention, they go to 
Ariſtotle, or to Plato, they go every-where to find 
it but where alone it can be found. Yet it is not 
more certain, that philoſophers cannot ſpin the 
knowledge of nature out of their brains, or get at it 
any other way than by ſtudying nature herſelf, than 
it is, that if Divines do not fetch both the doctrine 
of Chriſt, and its proofs, from Chriſt himſelf, . e. 
from thoſe who have given us the hiſtory of his life, 
doctrine and works, it is by mere chance, if they 
hit either upon the true doctrine, or the real evi- 
.dence that was given of its truth. Pray what title 
can I have to the name of a Chriſtian, if I do not 
take both my faith, and the grounds. of my faith 
from the teacher himſelf in whom I profeſs to be- 
lieve? If you would prove Chriſtianity to me there- 
fore, you muſt ſhew me which way Chriſt himſelf 
reaſoned to prove his miſſion and the truth of his 
doctrine. I am indeed at no ſmall loſs to find out 
what one can gain by believing Chriſtianity, who 1s 
already perſuaded that the ſincere practice of virtue 
is the only way of ſerving or pleaſing God; that a 
_ revelation which places religion in any thing elle, 
muſt be falſe ; and that a true one can ſay no more 
to us about the matter. This principle being cer- 
tain, I cannot eaſily, I ſay, find out what great ad- 
vantage one who is perſuaded of it can reap from 
any revelation. But however that be, if you would 
make a Chriſtian of me, ſhew me plainly how 1 2 
_ B 2 him- 
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himſelf reaſoned, to evince the truth of his pre- 
tenſion, If his argument be good, I promiſe you I 
will yield to it; that is, I will freely own I am con- 
vinced by it. But if you can produce no reaſoning 

that is his, why ſhould ron). myſelf with the a- 
pologies for Chriſtianity of thoſe who came after 
him, the beſt of which are owned to be no older 
than thit or the laſt century; unleſs you can prove 
to me that one may be ſent of God, and yet either 
offer no reaſon at all, or which is more unaccount- 


able ſtill, very bad and inconcluſive arguments to 


prove his miſſion, neither of which hath any one, 
I think, been ſo abſurd as to aſſert.“ 

To this effect did you, Sir, expreſs yourſelf. 
And I think the way to fatisfy you is, 1. To deve- 
lope to you the argument he himſelf brought to 
prove his divine miſſion and the truth of his doctrine } 
In order to which, I muſt firſt of all give you a 
clear view of his doctrine. 2aly, To ſhew that Chri- 
ſtianity does not place religion in any thing elſe but 
the ſincere practice of virtue, which will appear from 

a faithful repreſentation of his doctrine. And 
ay 34ly, That there are ſeveral great advantages 
ariſing from the belief of the Chriſtian doctrine, 
even to thoſe who are already perfuaded of this 
truth, without laying which down as a firft principle, 
there are no principles to reaſon from about true or 
falſe revelation, viz. That virtue, and it alone, can 
recommend us to the divine favour. All theſe 1 
think I can prove. But if you can ſhew me what 1 


take to be a good proof of any of them not to be ſo. 


I ſhall be obliged to you. For what others fay of 
Plato, Ariſtotle, and other great names, I am not 
afraid to carry farther, and ſay, Nothing is ſacred 
to me but truth,” If Chriſt had not good reaſon to 
fay of himſelf, I am the truth, he hath no title to 

our regard. 
But you aave often ſaid, that che firſt queſtion of 
Ih 


31 
all in this enquiry ought to be, What was Chriſt's 
moral character.” Let us therefore, before we en- 
ter upon any of theſe arguments, conſider Chriſt 
merely as a Philoſopher, and enquire into his cha- 
racter as a man. In vain, certainly, is it to talk of 
his coming or not coming from God with a ſpecial 
commiſſion, till we are ſure he was a good man. It 
concerns us very little how much he knew, or what 
mighty works he did, till we are fully ſatisfied he 
was a thoroughly honeſt, candid and benevolent 
perſon. Tis goodneſs alone that can create or lay 
any foundation for truſt, If he was not a moſt per- 
fect example of genuine piety and virtue, he can- 
not poſſibly be proved, by any argument from pro- 
phecies, miracles, or whatever other conſideration, 
to have been entruſted by God with the declaration 
of his will to mankind, To imagine ſo, is to fan- 
cy God could make a very odd choice of a meſſen- 
ger; for to ſay no worle of it, it would be to make 
a choice that could not fail to puzle, not to ſay ſcan- 
dalize all lovers of virtue, and all believers of pro- 
vidence. Let us therefore, firſt of all, conſider 
Chriſt merely as a man, or enquire into his moral 
character, and conſider his works, which are called 
miracles, barely as acts of ordinary ſkill and power, 
to cure diſeaſes, and perform other ſuch good offices 
to mankind, | . 

Now, it is no ſmall preſumption in favour of his 
pretenſion, when it is taken in the higheſt ſenſe, 
that we find him reaſoning in this manner himſelt, 
and telling thoſe to whom he appeared, That the 
| hiſt thing they ought to do, when any one comes 
to them, boaſting of extraordinary gifts, or of a 
ſpecial meſſage from heaven, is to ſearch carefully 
and impartially into his moral character.“ He lays 
down this rule in general, with regard to all pre- 


tenders to prophecy, and with reſpect to himſelf he 


often puts the whole ſtreſs of his claim upon this 
| ſingle 
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fingle point, nt, the moral tendency of his doctrine, the 


goodneſs of his life, and the beneficialneſs af his 


works. 

Such language, it muſt be owned, hath. not the | 
air of an impoſtor. But left it ſhould. be faid, im- 
poſtors mult talk in this ſtrain, and counterfeit a 
thew of benevolence and candour to gain a hearing ; 
let us ſee whether we can diſcover any one feature of 
a deceiver in him, any motive or view that gives 
the leaſt ground for ſuſpicion, any cunning or chi- 
cane, any double dealing; or any ſiniſtrous addreſs 
that favours, in the fmalleſt degree, of any other 
deſign but that of teaching men true religion and 
virtue, and ſhewing them an example of it. Let us 
judge here as we ought always to judge, i. e. accord- 
ing to all appearances fairly laid together and impar- 
tially conſidered. For ſurely no reaſonable per ſon 
will ſay, he may have been diſhoneſt, tho? there be 
no ſymptom of his not having been thoroughly ho- 
neſt and virtuous. We do not ſay ſo of Socrates, 
Confucius, or any other philolopher, And not to 
pronounce like concluſions in like caſes, is certain- 
ly partiality. 

What you uſe to call the previous quęſtion, in an 
enquiry about the truth of Chriſtianity, cannot be 
more ſtrongly repreſented to be fuch than it is by 
Jeſus Chriſt. Let me give you his reaſoning at 
fome length, for it will at the ſame time ſerve for a 

cimen of his elegant and appoſite ule of figures, 
or allegory. A ſucceſsful manner of inſtilling truth 
of every kind, reproof in particular, into prejudiced 


minds, pradtiſed by the moſt renowned ſages of an- 


tiquity, and approved by all critics, in which Chriſt 
eminently excelled. 

« Beware of falſe prophets *, which come to you 
in ſheep's cloathing, but inwardly they are ravening 
wolves.” Attend carefully to them, to their conduct 


and 
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and to their doctrines. And ye ſhall know them by 
their fruits. Do men gather grapes of thorns, or 
_ figs: of thiſtles? Every good tree bringeth forth 
good fruit; but a corrupt tree bringeth forth evil 
fruit. A good tree cannot bring forth evil fruit; 
neither can a corrupt tree bring forth good fruit. 
And every tree that bringeth not forth good fruit, 
is hewn down and caſt into the fire. Wherefore, 
by their fruits ſhall ye diſcern impoſtors, who have 
ſenſual or ambitious deſigns, from thoſe whoſe only 
aim is to preach the will of our heavenly Father; his 
eternal immutable will, even moral rectitude, or 
ſanctity of heart and life: Without this it is impoſ- 
ſible to pleaſe him: And he who teacheth any o- 
ther doctrine, teacheth not the will of God. They 
who place religion in external rites and ceremonies, 
or in any thing elſe but mercy, truth, and good- 
neſs, teach for the doctrine of God the commandments 
of men, and ſupplant true religion, or make it of no 
Het, by their vain traditions, But every plant which 
our heavenly Father hath not planted ſhall be rooted 
out, I am come to root it out, and truth ſhall at 
laſt prevail againſt falſhood and error.“ To this 
purpoſe does our Saviour reaſon about true religion, 
and the principal teſt that ought to be applied 
to ſuch as pretend to declare the will of God 
to mankind, We are, according to this rule 
laid down by him, to pay no regard to boaſts of 
knowledge and power, till we have firſt ſtrictly can- 
vaſſed the life and character of the pretender. And 
accordingly, in urging his divine commiſſion, he ap- 
Peals to the daily hearers of his doctrine, and witnef- 
ies of his actions; nay, to his moſt inveterate enemies 
and oppoſers, in this manner: * Which of you 
convinceth me of fin? And if I ſay the Truth, 
why do you not believe me? I appeal to your own 
conſciences, whether you do not oppoſe me becauſe 
DET 1 


* John viii, 46. 
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I will not tell you lies, ſuit my doctrines to your 
luſts and paſſions, and flatter you in your ſenſual 
and corrupt practices, but tell you the truth, pure 
and ſpiritual truth, or the neceſſity of purity of 
heart and manners to pleaſe God. If I have done 
any thing that makes me unworthy of your belief, 
if my conduct be not ſtrictly conformable to the piety 
and virtue I teach, why doth not ſome of you con- 
vict me of it? This would quickly put me to ſi- 
Jence, as it would effectually d 
argument I have to offer for my doctrine and miſ- 
fion. But on the other hand, if my doctrine be 
worthy of belief ; if it have all the internal charac- 
ters of true and reaſonable, and if my behaviour be 
congruaus to it, what reaſon can you alledge for not 
receiving and believing me? I will tell you a very 
plain and certain truth, He that is of God heareth 
| God's words: Ye therefore hear them not, becauſe ye 
are nat of God, i. e. He who hath juſt conceptions 
of God, and a diſpoſition of mind ſuitable to them, 
can eaſily diſtinguiſh whether a doctrine be of God 
or not. But ye refuſe to hear me, becauſe ye have 
not the ſincere, candid and virtuous temper-of mind 
which 1s neceſſary to underſtand and reliſh divine 
truths ; and ye have imbibed falſe conceptions of 
God and of religion. Ye have been taught and in- 
ured to place religion not in ſpiritual worſhip and 
true goodneſs, but in ſuperſtitious or ritual obſer- 
vances: And ye will not hear me, becauſe I tell 
you God is a ſpirit, who ought to be worſhipped in 
ſpirit and in truth; and that no worſhip can be ac- 
ceptable to him but that which comes from a pure 
heart. In vain do ye think to honour God by your 
lips T, if ye deny him by your works.” 

Upon another occaſion, Jeſus Chriſt likewiſe ap- 
peals to his life and actions in the moſt affecting 


convincive manner. When the Jews took up ſtones 
| | . 0 


+ Matt. xv. 7, 8. * 


eſtroy the principal 


| (EP 
to ſtone him, . Jeſus ſaid to them +, Many good 
works have I ſhewed you trom my Father, for 
which of thoſe works do ye ſtone me? There is not 
only an air of compoſure and calmneſs of mind in 
this defence, which is truly admirable ; but there is 
pleafant irony in it. And indeed, as we Hall ſes 
afterwards, feſt Chriſt greatly excelled in that iro- 
ny which hath been ſo fully explained, and at the. 
ſame time ſo highly commended by ancients and 


moderns, in drawing the character of Socrates, the 


beſt of mere philolophers. The Jews falling a- 
gain into a great rage, took up ſtones to caſt at 
Jeſus. Jeſus did not run away, nor was he at all 
diſturbed ; but with the greateſt preſence of mind, 
aſks them in a very pleaſant manner, What juſt pro- 


vocation have I given you, that you ſhould thus tu- 


multuouſly attempt to ſtone me? What work have 
done among you that was not for your benefit and 
advantage? I have fed the hungry, I have healed 
the lame, I have given ſight to the blind, I have 
cured all ſorts of diſeaſes, and I have raiſed the 
dead. For which now of theſe good works is it 
that you are ſo angry, that you go about to take 
away my life ? 


Thus did Jeſus Chriſt defend himſelf when ho. 


was moſt outrageouſly affronted, abuſed and perſe- 
cuted, *Twas to his moral character, or to the 
goodneſs and ſincerity of his life and actions, as 
well as the purity and reaſonableneſs of his doctrine, 
he continually and ſolely appealed. ok 

So that the rule you lay down for trying Chriſt 
by, is really Chriſt's own rule. It cannot be re- 
commended or inculcated in ſtronger terms than it 
is by him on ſeveral occaſions. And is not his 1n- 
fiſting ſo openly, fo frequently, and zealouſly up- 
on this rule, this teſt, a very ſtrong preſumption 


that he was not afraid of it, a very ſtrong preſump- 


tion 


+ John x. 32. 


* 


* 
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tion that his life and character could ſtand the ſe- 
vereſt ſcrutiny, | the moſt narrow inſpection. ?Tis 
indeed as he expreſſes it, the works of darkneſs only 
that fear or ſhun the light, which maketh all things 
manifeſt, Truth and ſincere goodneſs, like beauty, 
do not avoid the light, but cheerfully come to it. 

For as it detects the deformity of vice and error, ſo 
it ſets forth the native charms of truth and virtue. 
* Every one * that doth evil hateth the light, nei- 
ther cometh he to the light, leſt his deeds ſhould. 
be reproved. But he that loveth and doth the 
truth, cometh to the light, that his deeds may be 
made manifeſt, that they are wrought in God, that 
they are ſuch as God approves.” 

Having mentioned the pleaſant irony for which. 
Socrates is ſo highly extolled, ſuffer me, before I 
co further, to. bring fome other inſtances of our 
Saviour: s pradent and appoſite uſe of this admirable 

They will Iikewile ſerve to clear the point 
we Sha chiefly in view, his moral and philoſophi- 
cal character, in the fame manner as that of Sccra- 
tes is illuſtrated and juſtified, by inſtances of the 
proper moral uſe he made of his wonderful talent 
tor raillery or pleaſantry. 

When . Jeſus. was teaching the people in the 
temple Þ, the chief prieſts, phariſees and ſcribes, 
whoſe ſuperſtition and hypocriſy he was ever detect- 
ing and refuting, came to him, thinking to enſnare 
him b y captious queſtions, and asked him by what 
authority he ſet up to be a preacher of a new doc- 
1 a reformer. But Jeſus knowing how with a 
merely malicious intention theſe men aſked this 
queſtion, did not think fit to give them a direct 
anſwer, but choſe rather to puzle and ſilence them, 
by reterting upon diem another queſtion. Let me, 
faid he, atk you one thing firſt, that mult prepare 
the way Tor" anſwering your queſtion: The Bap- 

1 tim 


* John iii. 20. + Matt. xxi. 23, Luke XX. 1. 


1 RE 
tim of Toki was it from heaven or from men?” 
This queſtion ſurprized and confounded them. For 
they reaſoned thus with. | themſelves, faying, "If 
we ſhall fay from heaven, he will tell us, why then. 
believed ye him not? But if we ſay of men, all 
the people will ſtone us, for they be perſuaded that, 
John was, a prophet, They therefore anſwered, 
that they 90 8 d not tell whence it was. Upon which 
Jeſus in like manner ſaid to them, Neither do I, 
ſaid he, tell you what authority I have to do what 
do. Here certainly is an inſtance of that kind of 
defenſive raillery which is the fitteſt reſource when the. 
ſpirit of curioſity would force a diſcovery of more truth 


than can conveniently be told, As it is in ſome caſes, 


real humanity and kindneſs io hide ſtrong truths from 
tender eyes; and for this reaſon, we find Jeſus Chriſt 
fuiting his diſcoveries to the , underſtandings. of his 
diſciples *, *, letting in light vpon them in propor- 
tion to what they could bear, and hiding other things 
from them which were yet too hard for them z: 10 
in other caſes it is true prudence to wave giving a 
direct anſwer -: But to do this by. a pleaſant. amuſe- 
ment, is certainly eaſier and civiller, ; than by a harſh 
denial or remarkable reſerve. To go about induſtri- 
ouſly to confound men in a myſterious manner, and to 


take advantage, or draw pleaſure from that perplexity 


they ate thrown into by ſuch uncertain talk, is as un- 
handſome, in a way of raillery, as when done with the 
greateſt ſeriouſneſs, or in the moſt. ſolemn way of deceit. 
*Tis certainly a mean impotent dull fort of wit, whech 
amuſes all alike, and leaves the moſt ſenſible man, and 
even a friend, equally in doubt, and at a loſs to under- 
ftand what one's real mind is upon any ſubjeft, This 
is that groſs ſort of raillery which is ſo offenſive in 
good company. And indeed there is as much 4%/e- 
rence between one ſort and another, as between fair- 
dealing and hypocriſy. But it is often neceſſary, 1 is 
2 a 
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often fit, to ſpeak in parables and with a double 


meaning, that the enemy may be amuſed, and they 


only who have ears to hear may hear. Accordingly 
our Saviour willingly explained his allegories to 
thoſe who ſhewed 'a ſincere diſpoſition to learn 

th and virtue, when they found any difficulty to 
underſtand them. But the malicious and evil in- 
tentioned, he left to their own dulheſs of underſtand- 
ing, or rather hardneſs of heart. This is the rea- 
ſon he gives for his ſpeaking ſo often in parables wh, 
And upon the occaſion juſt mentioned, having con- 
founded the prieſts and ſcribes by his unexpected re- 


partee, he proceeds to tell this tale or parable, which 


- 


exceedingly moved the well- affected, but cut the 
prieſts and ſcribes to the quick. For chey perceived 
that it was directed againſt them. A certain man, 
ſaid Jeſus, planted” a vineyard, and let it forth to 
huſbandmen, and went into a far country for a long 


time. And at the time of vintage he ſent a ſervant 


to the farmers to receive of them a proportion of the 
fruit of the vineyard 3 but they, inſtead of render- 
ing him his juſt dues, abuſed and beat his ſervant, 
and ſent him away empty. - And again he ſent an- 
other ſervant z but they maltreated him, and ſent 
him likewiſe away empty. He ſent a third, and 

they were more outrageous. They wounded him, 
and caſt him out in the moſt violent manner. At 
laft, the owner of the vineyard ſeeing his ſervants 


had not authority enough to bring the huſband- 


men to their duty, reſolved to ſend his own beloved 
ſon to them, thinking that ſurely they would reve- 
rence him. But when the huſbandman ſaw him, 
they reaſoned among themſelves ſaying, This is the 
heir, come, let us kill him that the inheritance 
may be ours. So they caſt him out of the vineyard 
and killed him. Now, aid Jeſus, after this enor- 
mous cruelty and wickedneſs, what puniſhment do 
yau think the maſter of the vineyard, when he re- 

turns, 

Matt. xiii. 9. 


11 
turns, will inflict upon thoſe ungrateful and rebelli- 
ous huſbandmen ? Some anſwered, He will certain- 
ly deſtroy thoſe wicked men, and give the vine- 
yard unto other huſbandmen, which ſhall render 
him the fruits in their ſeaſon. ; And they ſaid, God 
forbid this ſhould be our caſe. | But the prieſts. and 
ſcribes ſeeing their own, oppoſition to the inſtructi- 
ons of God painted out by this allegory. in a very 
touching manner, they were provoked, and would 
have laid violent hands upon him, had they not 
feared the people, But not daring to do this, they 
purſued their reſolution of endeayouring to enſnare 
him by cunning queſtions, that they might take 
hold of his words, and have ſomething to accuſe 
him of to the Roman governor. In purſuance of 
this deſign, they ſuborned ſpies to;follow, him, and 
under a pretence of deſiring his opinion in a caſe of 
conſcience, ſome of theſe put to him ſuch a queſtion, 
on a certain occaſion, as they; thought he could not 
poſſibly anſwer, without offending either the com- 
mon people of the Jews on the one ſide, or the Ro- 
man governor on the other. The queſtion they put 
to him was this, „ Whether the Jews, who were 
the peculiar people of God, and under his immedi- 
ate government, ought. in. conſcience to pay tribute 
to the Roman Emperor, and ſo acknowledge the 
authority of the Romans over them or not ?? And 
in hopes to entice him to give ſuch an anſwer as 
they might interpret to a ſeditious ſenſe, they pre- 
faced their queſtion with a profeſſion of their great 
opinion of his extraordinary integrity, courage and 
ſincerity, and that therefore they knew he would 
not fear to tell them his judgment plainly. But Je- 
ſus, aware of their crafty malignant intention, ſaid 
to them, Why do you think to draw me into a 
ſnare? I well know your hypocritical malice. And 
calling for a piece of money wherewith the tribute 
uſed to be paid, he aſked them whoſe ſtamp was 
upon it? They anſwered Cæſar's; which, when 


they 


ye confeſs to be his due; and always ſubmit your- 


who believed that men periſh utterly at death, and 


married a wife, after ſome time died, and left no 


for the law of Moſes, thought an unanfwerable : ob- 


ture Kate, there is neither e ngr giving in 


3. 


they acknowledged- to be the Roman Filpefbr⸗ 85 
he ſaid, Render then to the Roman Emperor what 


ſelves ſo far to the government ye are under, as is 
conſiſtent with what ye owe to God, or with his 
laws. Not being able to make any bad handle of 
this judicious anſwer, they marvelled at his 9 
prudence, and left him. 

But after theſe were gone, "ſome of Fo (AE DSU 


there is no future life, came and put this queſtion 
to him. “ Moſes in the law directs, That if a 
man dies and leaves his wife without children, his 
brother ſhall marry his widow, to raiſe up children 
for the continuance of the name and family of the 
deceaſed. Now there happened in a certain family 
to be ſeven brothers, whereof the eldeſt having 


children. The ſecond married the widow. and he 
alſo died without children. - The ſame happened to 
the third, to the fourth, fifth, - ſixth and ſeventh 
brother. Therefore, in the other life, or after the 
reſurrection, whoſe wife muſt that woman be, for 
all the ſeven brothers had an equal right to her?“ 
This it ſeems the Saducees, who had à great regard 


jection againſt a future ſtate. Now, on this occa- 
Gon, a principal article in religion being concerned 
in the queſtion, our Saviour ralks plainly and round- 
ly with them, and offers an argument for a future 
ſtate to them *, which they could not, upon their 
own principles refuſe. He tells them that in a fu- 


E 1 | Mar- 


* The word dydcacts . agnißes a future Ii in in gene- 
ral. See Dr. Samdel Clarke's paraphraſe on this paſſage. The 
Sadducees denied the reſurrection, not becauſe they thought it 
impoſſible, but becauſe they thought there was no future ttate ak 
all, but that the ou periſhed at death, | | 
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marriage; becauſe there will be no mortality or ſuc- 


ceſſion; but that thoſe who are worthy of happineſs. 
in the other world, are equal unto the angels. And 


the ſcriptures ye profeſs to believe, ye might and 
ought to have collected from God's ſtiling himſelf 
to Moſes in the buſn, The God of Abraham, Ilaac 
and Jacob, long after the death of thoſe patriarchs. 
God ſurely is not the God of thoſe who do not exiſt, 


but of the living. Theſe patriarchs YET 'be- 


ing dead, .yet live to God. 

Hereupon ſome of the Scribes, or expounders of | 
the law, who were preſent and heard this diſpute, 
being pleaſed at the readineſs and clearneſs of Jeſus's 
anſwer, by which he effectually confuted and ſilen- 
ced the Sadducees, they could not forbear teſtify- 
ing their admiration and approbation, ſaying, 
« Maſter thou haſt well ſaid.” In like manner did 
he frequently ſilence thoſe who came to entangle him 
by other enſnaring queſtions, and put them to ſhame 
publickly. And upon all ſuch occaſions, he was 


{ure to lay open and laſh ſeverely the hypocritical - 


ſuperſtitious zeal of the Phariſees. ** Beware, ſays 
he, of the Scribes, who affect an air of gravity and 


auſterity, in order to be. accounted. wiſe and virtu- 


ous by the people, but under a maſk: of religion, 


conceal the oppreſſive injuſtice and covetouſneſs of 
which their hearts are full, They love greetings in 


the markets, and the higheſt ſeats in the ſynagogues, 


and for a ſhew of godlineſs make long prayers. 

But look into tneir moral conduct ; and are they 
not miſerable oppreſſors of the widows and orphans, 
and all thoſe who are not able to detect their frauds 
or oppoſe their violence? Surely they ſhall be 
doubly puniſhed by the juſt judgment of God, both. 
for their wickedneſs, and for the falſe armin of re- 
ligion under Which they cover it.“ 


F - 


he adds, now that this is no fiction, but that there 
ſhall be another life after this; if ye had ſtudied 


But 
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- But none of them durſt retort any ſuch charge 


againſt him, as willing as they were to deſtroy his” 
credit and authority. "When the multitude, ſtirred 


up by the prieſts and Phariſees, cried out, Crucify 


him, the governor ſaid, What evil hath he done? 
And when Pilate ſaw that he could prevail nothing, 
but that rather a tumult was made, he took _ 
and waſhed his hands before the multitude, ſayi 
Jam innocent of the blood of this juſt perſor, 15 
you to it. To mention but one other inſtance at 
preſent, of the prudence with which he defended 
himſelf againſt his wicked and malignant perſecutors, 
without confounding or obſcuring the truth to thoſe 
who were of a temper fit for receiving information 
(for more will occur when we come to conſider bis 
doctrine) let us caſt our eyes upon the ſubſe ent 
art of that ſtory we have already narrated. When 
the Jews took up ſtones to throw at him *, having 
pleaſantly aſked them, for which of his good works 
it was they ſo maletreated him? The Jews an- 
ſwered, For a good work we ſtone thee not, but 
for blaſphemy, becauſe thou, being a man, makeſt 
thyſelf equal to God.” To this Jeſus replies, Does 
not your own ſcripture call men gods, and children 
of the Moſt High, only becauſe being judges and 
magiſtrates, they acted by commiſſion and authority 
from God. If then the ſcripture itſelf, which ye 
cannot contradict or find fault with, ſcruples not to 
call ordinary magiſtrates Gods, how unreaſonable' is 
it in you to accuſe me of blaſphemy for calling my- 
{elf the Son of God, unleſs you can ſhew that I am 
not ſent by him into the world, upon a much more 
extraordinary occaſion, with other authority and 
with other powers, and with other teſtimonies of 


my divine commiſſion, than was ever given to any 


temporal ruler or judge? | It I do not give evidence 
of my being ſent of God, and ſanctified by him, 


believe 
* John * 35 


171 
believe me hot. But if you cannot make any ſolid 
objection againſt my ſanctity, my doctrine, or the 
evidences I give of my divine commiſſion, why call 
you me a blaſphemer, if the ſcripture blaſphemes 
not, when it calls ordinary rulers Gods, and chil= 
dren of God ? „„ | 
We have thus agreed upon the rule of teſt by 
which pretenders to prophecy and divine miſſion 
are to be tried in the firſt place; or rather Chriſt 
himſelf hath fixed and determined it for us. Let 
us then try him by his own rule, I think in treat- 
ing of other things, his zeal for true religion and 
virtue, in oppoſition to ſuperſtition, hath ſufficient- 
ly appeared, and other inſtances of it will occur af- 
terwards: But it is ſo eſſential a point, even when 
we are conſidering Chriſt as a mere philoſopher, as 
a Socrates, for inſtance, that I cannot chooſe but 
add one or two more examples of his teaching on 
this ſubject. | 
Jeſus happened to walk through ſome corn-fields 
on the ſabbath-day with his dilciples . And as 
they were going, the diſciples being hungry, and 
knowing what they were permitted by the law in 
ſuch a caſe to do, plucked the ears of corn, and 
rubbing out the corn with their hands, began to eat. 
But the Jews, who watched all occaſions of reproach- 
ing them, obſerving that it was the ſabbath-day 
when they did this, ſaid to Jeſus, See you not how 
your diſciples break the ſabbath ? Why do you not 
reprove them ? Jeſus anſwered, Conſider what you 
ſay ; you are reflecting upon examples ye pretend to 
hold in great veneration, from which you may and 
ought to learn, that God never intended by any po- 
ſitive conſtitution, ſuch as the ſtrict judaical obſer- 
vation of the ſabbath, to put ſuch difficulties upon 
men, as to hinder them from doing things abſo- 

Ls 5 lutely 
Deut. xxiii. 2. hen thou comeſt into the fey corn of 
1 then maye/t thea pluck the ears with thine and. 
att, XII. 
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[ 28 
lutely neceſſary. Have ye not read how David 
behaved himſelf in ſuch a caſe? Do ye not remem- 
ber, how when he was hungry on a journey, the 
prieſt gave him conſecrated bread out of the taber- 
nacle, which in ſtrictneſs none but the prieſts were 
allowed to eat, and both David and they that were 
with him, eat of it? Now, if David be not blame- 
abie for this, how can ye, conſiſtently with your- 
ſelves, reproach my diſciples for doing ſo ſmall a 
_ thing as plucking and eating ears of corn on the 
ſabbath-day ? Again, do you not remember how 
the prieſts are by the law appointed to do ſcveral 
ſorts of works in the temple upon the ſabbath-day, 
and yet they are no where accuſed, but are reckoned 
| blameleſs. You will perhaps ſay this was a caſe ex- 
cepted, becauſe on that occaſion the prieſts were em- 
ployed in the temple, ard about the ſervice of God, 
by God's own expreſs command. Very true, And 
I might tell you, after the proofs I have given of 
my extraordinary miſſion from God, to declare to 
the world the true and acceptable religion, that in 
this place 1s one who 1s greater than the temple, or 
whole buſineſs and employment hath a nearer re- 
lation to God than the external decorum of the 
cemple. But I ſhall only tell you, that if ye un- 
deritood the frequent declarations God has made to 
you by his prophets, or had juſt ideas of God himſelf, 
ye would not make this objection. For what hath 
God more clcarly manifeſted by his prophets to you, 
or what doth reaſon itſelf more plainly teach, than 
that God will have mercy and not ſacrifice, or that 
God prefers works of righteouſneſs and charity before 
ſacrifices, and the mot punctual performance of all 
poſitive laws and outward ceremonies. Ye cannot 
find fault with my diſciples, unleſs you deny this 
truth, and affirm that the ſabbath was made to be 
a hiJrance to man in the Per TIRES of moral 
dutics, 


| [19] 1 
duties, and cannot, even in caſe of neceſſity, be dit 
penfed with by any man. 

On another fabbath-day, Jeſus entered -into the 
ſynagogue * and there offered an occaſion of incul- 
cating and confirming the ſame doctrine. For 
there happened to be in the ſynagogue a man having 
a withered hand. And the Jews ſtill lying at the 
catch for ſomething they might accuſe Jeſus of, ob- 
ſerved him, and aſked whether he would think it 


Jawful to heal the man on the ſabbath-day ? Jeſus 


ſaid to them, Who is there among you ſo fooliſh, as 
under pretence of ſtrict regard to the ſabbath-day, 
would not, if a beaſt ſhould by any accident be in 
danger of its life, or of any great miſchief, immedi- 
ately relieve it even on the ſabbath-day. But how 
much better 1s a man than a beaſt ? Wherefore, it 
is lawful to do well to mankind on the ſabbath-day. 
Upon this occaſion he inculcates upon them this 
eternal truth, That the ſabbath was made for 
man, and not man for the ſabbath, i. e. that all poſi- 
tive or ritual ordinancesare, in the nature of things, 


ſubmitted and ſubordinated to the great purpoſe of 


religion and virtue, the real good of man, for whoſe 
ule they are appointed, | 
Another inſtance of this claſs is to this effect: 
The Phariſees and Scribes, who held it ſtrictly as a 
law delivered down to them by tradition $, from 
their predeceſſors or Rabbrs, that in many caſes 


they ought not to cat without waſhing their hands 


_——— 


immediately before, when they ſaw ſome of Jeſus's 
diſciples eat bread with unwaſhen hands, they found 
fault, and asked him, „ Why walk not thy diſ- 
ciples according to the tradition of the elders, but 
eat bread with unwaſhen hands?” To this he an- 


ſwers, Well hath Eſaias deſcribed your character 


when he ſays, © This people honoureth me with 


their lips, but their heart is far fron me, But in 
2 vain 


* Ibid, and Luke vi, $ Mark vii. 
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2% 
vain do they worſhip me, teaching for true religion 


certain uſages founded merely on the comman 


ment of men, Neglecting the great commands of 


God, juſtice, charity and truth, ye lay the ſtreſs of 


your religion upon ſuch frivolous things, introduced 
by ſuperſtitious cuſtoms and traditions, as waſhing 
of hands, and pots and cups, and the like. Nay, 
and ye not only prefer theſe fooleries before the 
commandments of God, founded upon and diſco- 
verable from the immutable differences of things, to 
the neglect and omiſſion of your duty; but ye 
even directly tranſgreſs and act plainly in contradic- 
tion to thoſe commandments, when ſome tradition 
happens to be contrary to them. For inſtance, it is 
an expreſs command of God *, that every man 
ſhould honour his father and mother. This com- 
mandment is of natural obligation, and of ſuch im- 


(E056 i and neceſſity is this duty, by the law of 


Moſes, that whoever tranſgreſſes it, is poſitively 
condemned to die by that law, Yet yeon the con- 
trary teach, that if a man gives that money to be 
employed in the ſervice of the temple, with which 
he ought to have relieved the neceſlities of his pa- 
rents, that then he ſins not, though he ſuffers his 
parents to want. And thus ye hinder men from 
relieving the wants of their parents, which yet is 
evidently an eſpecial part of that honour which men 
are expreſly required to pay to them by the law of 
God. By this, continueth he, and many ſuch un- 
Juſt devices and traditions, you make the laws of 
God of no effect; ye diſtinguiſh and ſubtilize away 
all moral obligations into mere ceremony, into an 
empty form of godlineſs. Upon this occaſion, 
turning himſelf from the Scribes and Phariſees, he 
called to the common people to draw nigh, and to 


attend to a moſt important truth, that underſtand- 
it, they might treaſure it up in their minds, as a 


| pre- 
* Exod. xx. 42. Exod. xxi. 17. 


a 1271 
preſervative againſt all the artful abuſes of ſuperſtition 
and hypocritical zeal. Cleanneſs and uncleanneſs in 
the ſight of God, conſiſt not in outward things, 


ſuch as . meats and drinks, but in inward things, 


i. 6. the inward diſpoſitions and affections of the 
mind. A man is not rendered impure by outward 
accidents 4 but then is a man defiled, when the im- 


s 4 + 4 


This is a very obvious truth, One would ima» 
gine that none could conſider it without perceiving 
its evidence, its. reaſonableneſs, But here we have 
a ſtrong inſtance of the power of prejudice - and 
wrong education, and how fuperſtition blinds rea- 
ſon, and renders it incapable of underſtanding the 
plaineſt moral truths, His diſciples themſelves did 
not fully comprehend the meaning of this leſſon. 
However, being deſirous of inſtruction, when he was 
alone, they aſked him to explain to them yet more 
fully the notion of cleanneſs and uncleanneſs, which 
he did in this manner: That which enters not into 
the heart but into the belly, cannot defile a man's 
mind, which is the ſeat of virtue and vice. No- 
thing can be called unclean, or be ſaid to defile a 
man but what comes from man himſelf, that is, 
8 from the thoughts and deſigns of his 

eart, of which he is maſter. All other things are, 
with reſpect to him, external and out of his power. 
From within, or out of the heart proceed evil 
thoughts, and all evil actions, ſuch as fornication, 
adultery, murder, theft, covetouſneſs, fraud and 
oppreſGon, cheating, laſciviouſneſs, envy, pride, 
calumny, and in one word, all tumultuous and irre- 
gular appetites and paſſions, And theſe are the 
things, which proceeding from corrupt minds, 


make men really unclean and hateful to God. * 
d 1 
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if your minds be pure, and free from theſe polluti- 
ons, there is no uncleanneſs in neglecting the ſuper- 
ſtitious waſhings of the Phariſees, who waſh their 
bodies but not their hearts, who affect an external 
ſhew of purity, but are 1nwardly rottenneſs and cor- 
ruption, like whited or adorned ſepulchres . 

Thus did Jeſus teach. And tho? you know, my 
friend, how highly I efteem the moral doctrine of 
Socrates, yet I do not ſcruple to aſſert, that no where 
do we find him oppoſing ſuperſtition with ſuch ar- 
dour and force of argument as Chriſt was ever and 
anon doing. Nor is there any where, certainly, ſo 
plain an account to be found of the nature of true 
worſhip, than (to mention no other of Chriſt's diſ- 
courſes or conferences) in his ſhort converſation with 
the Samaritan woman . This woman being con- 
vinced by a previous converſation with him, that he 
was a perſon of very extraordinary knowledge, and 
might be a prophet, aſked his opinion about the 
great diſpute between the Jews and the Samaritans. 
We, ſaid ſhe, the Samaritans, contend that mount 
Gerazim here, where our temple is built, 1s the 
place where God ought to be worſhipped with ſacri- 
fices and offerings; Abraham and Jacob having 
built altars here, and ſo this being a more ancient 
place for ſacrifice than even Jerufalem itſelf. The 
Jews, on the contrary, contend, that Jeruſalem is 
the only place in which God has choſen to have ſa- 
crifices offered to him : And they abhor and deteſt 
our worſhip as erroneous and ſuperſtitious, becauſe 
it is performed in a place and manner ſomewhat 
different from theirs. Now I deſire you would in- 
form me, whether our place of worſhip be not as ho- 
ly as theirs, and our worſhip as true and acceptable 
to God, Jeſus anſwered her: There is the leſs rea- 
ſon to trouble yourſelves now about this diſpute, 


inaſmuch as the time is at hand, when the ſacrifices 
| which 


St. Luke xi. 39. Matt. xxili, 27, &c. $ St. John iv. 20. 
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which are offered either in Jeruſalem or Gerazim 


ſhall ceaſe for ever; and the temples themſelves ſhall 


be deſtroyed, and fo the privilege about which ye 


contend will be taken from you both. One thing, 
however, I muſt tell you, That as for you Samari- 
tans, when your anceſtors came firſt into this land, 
they neither knew the manner of God's worſhip, 


nor him to be the true God, but took him for 
ſome petty God of this particular country. And 
you owe your better inſtruction to the Jews, who. 


have all along had abundant means of knowing both 
_ whom they ought to worſhip, and how to do it. 
God hath honoured Jeruſalem by raiſing his pro- 


phets from amongſt them, and never among you. 


Samaritans ; ſo that you have had no other means of 


knowing his particular revelations but by them. 
And which is more, according to the promiſes made 


to the fathers, of their lineage the Saviour of the 


world was to come, by whom God intended to give. 
a more compleat and univerſal revelation of his will 


than ever was yet made. Light and ſalvation are 
therefore of the Jews : But what you are moſt con- 
cerned to obſerve and underſtand is this, That here- 
after neither ſhall the worſhip of God be confined to 


one place, nor ſhall it ſtand in ſacrifices and burnt- 
offerings : But they only ſhall be accounted the true 
worſhippers, who, in what place ſoever they are, 
give their hearts and ſouls entirely to God, to love 
and obey him in all things. For that is the wor- 
ſhip which always was moſt acceptable to God; and 


that doctrine is already begun to be preached, by 
which the great reformation is to be made. You 


may think this a new doctrine; but conſider that it 


muſt be true, for God is a ſpirit, and they who would 


approve themſelves, and offer acceptable worſhip to 


him, muſt worſhip him in ſpirit and in truth. You 
cannot reflect upon the ſpiritual nature and moral 
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8]. 
er fections of God without perceiving this trtith, 

or how can we pleaſe ſuch a Being, but by adoring 
with pure hearts and underſtanding minds, his mo- 
ral excellencies, and by endeavouring to imitate 
them in our lives, 

This is indeed a truth diſcoverable, demonſtrable 
by reaſon, from the nature of things. . Nor does its 
being ſaid by Socrates or Jeſus, render it leſs or 
more ſuch a truth. But tho? it be ſuch, yet it was 
far from being univerſally known when Soctates 
preached againſt ſuperſtition, and endeavoured to 
bring men to the knowledge of the truth, And 
when Chriſt appeared in the world, the ſenſe of this 
truth ſeemed to be almoſt univerſally effaced, even 


among the Jews. And therefore, if the Greeks 


were 3 Socrates for his moral inſtructions, 
the Jews and Romans were at leaſt equally indebted 


to the inſtructions of Jeſus. Without 5 


the former, juſtice may be done to the latter. An 
whoever impartially conſiders the doctrines of theſe 
two inſtructors, will find himſelf obliged to own, 
that it was Jeſus who was moſt full and particular 
in refuting ſuperſtition, and ſhewing wherein true 

religion conſiſts. | 
To give but one example in this comparative way : 
The diſcourſe of Socrates with Alcibiades about 
prayer, is full of excellent inſtruction. There he 
ſhews, how ignorantly of true good or happineſs, 
men go to petition or pray to the Gods, a puzles 
Alcibiades rather than inſtructs him. But Jeſus in 
his diſcourſes on the ſubject, clearly points out the 
true happineſs of man, the unity of God, and the 
univerſality of providence, and the difference be- 
tween the things that are within man's power, and 
by conſequence, the only proper objects of his ſol- 
licitude, and thoſe which are independent of him, 
or without his power, and therefore the objects nei- 
ther of his care nor induſtry, but of his reſignation 
| | to 


125 J i 
to the divine will. Let us run over one paſſage to 
When one applied to Jeſus in this manner *, Sir, 


I believe you to be an extraordinary prophet, I be- 


ſeech you therefore, make uſe of your authority to 
qblige my brother, who unjuſtly detains from me 
my ſhare of an eſtate, to do me right. Jeſus an- 
ſwered, Who gave me a right to judge and divide 
in matters of property ? I have no ſuch right. My 
buſineſs is of another kind, even to inſtruct in the 
great truths of religion and morality. It would be a 
very juſt ground of exception againſt me, if I ſhould 


take upon me to determine in affairs belonging to 
the civil judges. Having thus refuſed to inter- 
meddle in this affair, he took occaſion to. warn his 


diſciples and all the people, of the evil of covetouſ- 
neſs. *©* The two purſuits, ſays he, which divide 
mankind, are external and internal goods; virtue 
and riches. And as no man can have two maſters, 
ſo none can make virtue his chief happineſs, and at 
the ſame time have his heart wholly ſet upon exter- 
nal goods. Ye cannot ſerve God and Mammon. 
Beware therefore of covetouſneſs; and conſider that 
the true comfort of life, or genuine and ſincere, un- 
changing happineſs, conſiſteth not in having many 
and great poſſeſſions. They are moſt miſerably de- 


luded, who are extremely ſollicitous about outward - 


things as their chief good, and promiſe themſelves 
all happineſs in the enjoy ment of them. The happi- 
neſs of a rational being cannot lie in periſhing things, 
but muſt conſiſt in goods which are as immortal as 
our fouls.” This leſſon he enforces by a parable, 
There. was, ſays he, a certain rich man - whoſe 
ground brought forth a very plentiful crop, ſo that 
all his barns were not ſufficient to contain it. Upon 
this the rich man, conſidering with himſelf how he 
ſhould diſpoſe of all his wealth, came at laft to this 
| E reſolution, 
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reſolution, that he would pull down his old grana- 
ries, and build new ones larger than the former, and 
that in them he would treaſure up this great plenty, 
ſufficient for many years. And then he thoyght, 
that having laid up ſo many goods in ſtore for a 
long time to come, he might ſafely indulge his eaſe, 
fare deliciouſly every day, live ſplendidly and luxu- 
riouſly, and not fear that any thing could deprive 
him of this happineſs, or that ſo great proviſion 
could ever come to an end. He ſaid to his ſoul, 

Take thy pleaſure, ear, drink and be merry, for 
this is true happineſs, and now have I ſufficient 
means for every enjoyment. But what was the event, 
ſaid Jeſus ? Obſerve how unthinkingly, how fatal- 
ly he deccived himſelf. For at the very inſtant he 
was applauding himſelf in his own mind, promiſing 
himſelf much pleaſure, and calling himſelf a very 
happy man, God called him ſuddenly into another 
world, whither his treaſures could not follow him. 


This is the caſe of him who layeth up treaſures for 


himſelf on earth, and makes no proviſion for his fu- 
ture happineſs, by enriching his mind with thoſe 
irtues that are treaſures which endure for ever. 
Let therefore your chief ſollicitude be to increaſe in 
ſpiritual riches z to grow in wiſdom and virtue, and 


the goods of the mind, which .are everlaſting as is 


the ſoul. Be not at all ſollicitous about things abſo- 
lutely without your power, but learn to reſign the 
conduct and manggement of theſe to the infinitely 
875 providence, which governeth all things. Learn 
to know the difference between what your ſollicitude 
and induſtry can, and what it cannot do. Now, 

which of you, by all his anxicty, can add any thing, 
for inſtance, to his ſtature. But if it be vain and 
bie to be anxious about this, it muſt be e- 
qually ſo to be anxious about other things, as much 
or rather more without your power. Nay, be not 


too careful and lollicitous even about the outward 


things, 


27 
things, which in ſome meaſure depend upon your 
| Induſtry. And for this end do ye frequently call to 
mind, and ſeriouſly reflect upon the all-ruling pro- 
vidence of God. Confider the other creatures of 
God, the birds, beaſts and plants, things far inferior 


to rational beings, and of much leſs value in the 
ſight of God. Conſider how God, without thein 
being able to provide for themſelves before hand, or 


ſo much as to foreſee their own wants, preſerves and 
nouriſhes even theſe meaner creatures, and wonder- 
fully furniſhes things neceſſary for their ſubſiſtance 
in their ſeveral ſeaſons. Conſider this extenſive care 
of heaven, and reflect how much more an all-wiſe 
Providence will provide for you, whom he hath cre- 
ated with ſo much greater excellencies, and there- 


fore to nobler ends. Exert your induſtry, without 


which you cannot acquire any external goods, but 
with reſignation to God; and be not over anxious, 
diſtruſtful or fearful, but make it the principal bu- 
ſineſs of your lives to grow in virtue; for that, and 
that alone is ſtable happineſs. Seek the kingdom 


of God, ſeek the knowledge of God's will, and thoſe 


excellent diſpoſitions of mind, which make men 
good ſubjects to God, and which alone can qualify 
for dwelling in his kingdom, the future kingdom 
of the bleſſed, into which nothing impure can enter. 
And be perſuaded, that God will take proper care 
of thoſe who make virtue their chief ſtudy. He 
beſt knoweth of what you have need, or what is 
beſt for you.” | 

This is the account our Saviour gives of human 
duty and happineſs; and accordingly the excellent 
directory he gave his diſciples for prayer, conſiſts not 
of informations or counſels to God, but of adoration, 
reſignation, thanſkgiving, confeſſion of ſin, and ge- 
nerous benevolent withes for the increaſe of virtue, 
or the ſpreading of his kingdom in the world, and 


acts of forgiveneſs to thoſe who offend us, under a 
E 2 ſerious 
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ſerious impreſſion of the need we ſtand in of pardon 
from God, and of the acceptableneſs to him of a 
charitable, meek, forgiving and beneficent temper. 
And furely no exerciſe can be more proper for per- 

fecting us in any art or habit, than this moral exer- 
ciſe is for purifying our minds, ſubduing our irre- 
gular appetites and paſſions, ſtrengthening our vir- 
tuous affections, and comforting and eſtabliſhing us 


in the practice of true goodneſs, in love to God and 


love to mankind, which Jeſus often tells us 1s the 
whole of human duty, and the way to eternal happi- 
neſs, as well as in itſelf the moſt agreeable temper of 
mind, and by being ſuch a preſent reward to itſelf. 
Thus to aſe, thus to wiſh more virtue is to gain. 

But after having thewn what an enemy Chriſt 
was to ſuperſtition, it is by no means improper to 
obſerve, that he well knew the neceſſity of a pub- 


lic religion, in order to preſerve regard to God and 


to virtue in the world, the great props of ſociety; 
and of all that is great or good in human life; and 
that for this reafon, there muſt be fome ritual or po- 
fitive ordinances of his appointment, and to conſider 


wWhence he adapted them, and for what uſe. Mean 


time, let it juſt be ſuggeſted, that he came to be 
baptized of John, who knowing him to be the Meſ- 
fiah, refuſed to baptize him, faying, It is much 
more fit that you ſhould baptize me than I you. 
And for what reaſon did our Saviour do this ? It 
was becauſe, as he tells John, he thought it thus be- 
came him to give an example of doing all things de- 
cently and with order. Thus it becometh us, 
fays he, to fulfil all righteouſneſs.” This reſpect 
we owe to outward rites and ordinances, even tho? 
they be not immediately of God's appointment, (as 
baptiſm was not) if they have a good meaning and 
intention, and however they may be abuſed, have 
in themſelves an aptitude or propriety to Fignify the 
great end of worſhip and religion, punty of life 

| and 
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and manners. He for the ſame reaſons eat the paſ* 


ſover with his diſciples z and exerciſed his power and 
authority in cleanſing the temple of thoſe whopro- 
faned it by rendering it a place of covetouſneſs, ex- 
tortion and cheating, ſaying *, This place was de- 
ſigned not for a place of merchandize, but for the 
ſervice of God, according as Eſaias propheſied, 
„ That the temple of God ſhould be an houſe of 
prayer for all people.” The place he cleared, was the 
outward court, the court of the Gentiles, where the 
devout proſclites of the Gentiles, who were not ad- 
mitted into the inner and hoher part of the temple, 
might worſhip the true God. This he found like a 
common market, filled with money-changers ſtalls, 
and ſellers of cattle and doves, and the like, who 
fat there under pretence of having theſe things near 
at hand, for the convenience of thoſe who came 

to ſacrifice. And from whatever motives this abuſe 
was ſuffered or connived at by the priefts, it was cer. 
tainly fit for him to exerce his authority in rectifying 
it, who came to teach, that with God there is no 


reſpect of perſons, but that whoſoever feareth God 


and worketh righteouſneſs, of whatever nation he be, 


is accepted of God. Nor did he, by fo doing, com- 


mit any riot contrary to law, but he acted agreeably 
to the law, and the original intention of the place 
which he thus cleanſed. It was therefore an example 
of his reſpect to the public order and eftabliſhment, 
as well as an emphatical declaration againſt the en- 
croachments thoſe who ought to have taken care of 
the public laws had made, or ſuffered to be made, 
on the rights of the Gentile proſelites. And to add 
no more at preſent upon this head, when he. had 
cured any perſon, his orders to them were, Go thy 
way and ſhew thyſelf firſt to the prieft, who is to 
judge of your being clean, and offer the ſacrifice 
which the law requires for your purification, that 

; 1 ye 


Matt. xxi. 


1-96}. 
ye may convince them of the reality of the cure, 
and yet not give them any occaſion of 'calumny, _ 

He had therefore. good reaſon - to ſay, when he 
laid open the corruptions that had crept into the 
Jewiſh church, by falſe expoſitions of the law of 
Moſes, I hink not becauſe J thus correct the errors 
and falſe doctrines of your rabbi's and prieſts, that 
I am come to deſtroy the law or the prophets. 1 
am not come to deſtroy but to fulfil.” I am not 
come to oppole your eſtabliſhed religion, but to re- 
ſtore you to juſt notions of its ſpiritual and moral 
intent, and to ſhew you that it hath been corrupted 
and abuſed, and that now its typical ſignification is 
fully accompliſhed. For verily your ceremonial 
law ſhall not ceaſe till its ſpiritual end is fulfilled, 
Indeed, ſetting aſide all the reaſons we have to think 
the Jewiſh ceremonial law was of divine appoint- 
ment, hardly can ſo good an account be given why 
2 Socrates paid ſuch regard to the ſuperſtitious uſages 

in his time, while he was declaiming fo openly againſt 
falſe notions of religion, as why Jeſus Chriſt oppo- 
ſed nothing but the miſrepreſentations and corrup- 
tions of the law of Moſes, and ſubmitted in every 
inſtance, with great decency and reverence to the 
authoriſed rites and uſages of the Jews, took care to 
caution againſt confounding them with the weightier 
matters of the lau, and placing the whole of reli- 
gion in them, or imagining the moſt pious and vir- 
tuous could not be acceptable to God, if they were 
ſtrangers to ſuch poſitive ordinances, He no-where 
refuſes the fitneſs * of ſome exterior obſervances, 
without which there can be no ſuch thing as a pub- 
lic acknowledgment of God, well-knowing how 
neceſſary a general ſenſe of religion is to public 
Deace and good order, and that public religion can- 
not be upheld without ſome poſitive inſtitutions or 
ſymbols : For publick worſhip muſt be performed 
- in 


Luke ii. 42, &. Matt. xxiii. 23. 
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in an authorized regular place and manner. But 
he well underſtood, on the other hand, how liable 
all ſuch are to be perverted by corrupt and crafty 
men. And therefore this was, ſo to ſpeak, the 
chief burden of all his diſcourſes, even to warn men 
againſt being deceived into regarding poſitive rites 
as of the ſame importance with moral obligations, 
or in any other view but as ſhadows of the abſolute 
neceſſity of ſanctity of heart and life, in order to 
pleaſe God, and attain to his favour. The Eſſenes 
among the Jews, like ſome modern myſtics, thought 
public worſhip of little conſequence, and laid a 
mighty ſtreſs upon cloſet contemplation and devott- 
on. The Phariſees, on the other hand, placed the 
whole of religion in punctual regard to external ce- 
remonies, and imagined they could thereby atone 
for irregularies in practice, nay for unrighteouſneſs, 
and thus ſubſtituted certain outward formalities in 
the room of real virtue. And this hath been the 
molt numerous ſect in all times, partly becauſe reli- 
gion is natural to mankind, and thoſe who acknow- 
ledge a God, muſt have ſome plauſible way of ap- 
peaſing their conſciences if they live in ſin, and 
partly becauſe ſuperſtition may be made a profitable 
trade at the expence of virtue, againſt which cor- 
rupt traffic, juſt notions of moral obligations are the 
only ſecurity. The Sadducees denied a future ſtate, 
and taught that the ſoul is not diſtinct from the bo- 
dy, and therefore muſt periſh with it, but yet were 
in their practice leſs diſſolute, and far more benevo- 
lent than the proud Phariſees, who preached and 
boaſted of a godlineſs ſuperior to good works. Je- 
ſus Chriſt taught a future ſtate of rewards and pu- 
niſhments in oppoſition to the Sadducees: The ab- 
ſolute neceſſity of virtue, and the ſubordination of 
ritual performances to morals, in contradiction to 
the doctrine of the Phariſees, whom he every-where 
repreſents as the moſt dangerous enemies to virtue, 

| | there 
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a [: 38 5] 
there being indeed no other fo effectual way of fup. 
planting it, as by putting ſomething very ſpecious 
and ſclemn in its room: And in oppoſition to the 
Eſſenes, he ſet forth the ſpirit of ritual and poſitive 
inſtitutions, and paid due deference to them in their 
ſpirit, or as they may be means of maintaining up- 
on men's minds that pious veneration of God, with- 
out which, that virtue, which is the cement and 
ornament of preſent ſociety, as well as a neceſſary 
qualification for happineſs in the future life, where 


all the enjoyments are rational, cannot be perfect. 


Religion, in a word, is the firmeſt bond of civil ſo- 
ciety : But public worſhip is requiſite to keep up a 
fenſe of religion : And public worſhip can no more 
take place without ſome external forms, than there 
can be language or diſcourſe without words. Now 
Jeſus Chriſt hath left us the fimpleſt form of public 
worthip, and the leaft capable of being perverted in- 


to ſuperſtition that can be imagined ; tho*, while 


there is fuch a thing as ambition or avarice in the 
world, 7. e. while men are men, nothing is abſa- 
ately ſecure againſt corruption and wicked abuſe. 
There is nothing that can be called wholly poſitive 
in the religion he taught, befides baptiſm and the 
ſupper ; the intention of which rites ſhall be confi- 
dered afterwards. And hardly can any portion of 
his inſtructions be read, which does not warn us in 
the ſtrongeſt terms to beware of ſubſtituting any 
outward worſhip in the room of {ſincere virtue; for 
nothing can render us acceptable to God, who is 
perſect reaſon and virtue, but a well regulated mind 
and life; or qualify for future felicity but virtuous 
diſpoſitions and habits, an improved underſtanding, 
a ſanctified heart, and a truly generous and benevo- 
lent foul, This is the end of all his parables: To 
this ſcope are all his reaſonings and exhortations 
ſolely directed. So that while nothing is added to 
the religious worſhip Chriſtianity preſeribes, _ 

ome 


1 


ſome few neceſſary decencies and formalities, which 


it muſt be left to ſociety to regulate, if reading the 
inſtitutions of our Saviour make any part of divine 
ſervice, there is all the ſecurity that there can be in 
the nature of things, againſt the abuſes or miſre- 
preſentations of the Chriſtian rituals, to which reli- 


gious ceremonies the beſt choſen cannot but be 


liable. | 
What virtue doth he not recommend? And what 


elſe does he pronounce bleſſed, but piety, towards 


God and benevolence towards mankind ? Charity is 
the fulfilment of his law, or more properly ſpeaking, 


the fulfilment of what he calls the will of God. Ac- 


cording to his doctrine, virtue alone 1s happineſs here 
or hereafter; or in whatever ſtate rational and ſocial 
beings are placed, they can only be happier as they 
are more benevolent and kinder. God is ſupremely hap- 
Py, becauſe he is ſupremely good. What is the pur- 

port of his difcourſe on the mount, but that hezghth 
of bliſs is but heighth of charity, and that virtue's ve- 
ry tears yield more true ſatisfaction than the broadeſt 
mirth of fools. hs 


- Bleſſed, ſaid he, are the modeſt, humble and 


contented, who prefer honeſty and virtue to all the 
_ and pageantry of this world, for theirs 1s the 

ingdom of heaven. Bleſſed are the pious and vir- 
tuous, even when they are diſtreſſed and mourn, 
for virtuous conſciouſneſs, and the hope of future 
bliſs, are the trueſt, the moſt ſolid comfort. Theſe 
afford joys far ſurpaſſing all ſenſual revellings. Bleſ- 
fed are they who are not tormented by inſatiable 
appetites after wordly riches or honours,” which are 
as unſatisfactory: as they are untertain, but whoſe 


hunger and thirſt are after greater perfection in 


knowledge and virtue, and who can derive virtuous 
ſtrength and conſolation to their minds, from the 
belief of an infinitely wiſe providence, and a glori- 


ous immortality after death, in which the pure in 
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[ 34 ] 
keart mall attain to knowledge of God's works and 
government, which in compariſon of the higheſt 
and cleareſt knowledge we can now attain, may be 
called ſceing God. Let therefore the love of God 
and the love of mankind reign in your hearts. Give 
full ſcope to benevolence to "expand itſelf, let it ex- 
tend even to your enemies; for to do good, to be 
generous even to the unthankful, and overcome evil 
by good, is godlike beneficence. By ſuch boundleſs 
love and charity alone, can we become like God, 
and merit to be called his children, who makes bis 
ſun to riſe ou the evil and the good, and ſendeth rain 
ea the juſt and the unjuſt. Few men are ſo bad as 
not to love thoſe that love them. And it is indeed 
but a very ſmall degree of goodneſs to boaſt of, if 
we only pay ordinary civilitics to thoſe who deal 
kindly with us. This is no more than what the 
worſt of men think themſelves bound to do in com- 
mon gratitude, Let therefore your charity and 
well-doing riſe far above this common pitch. Let 
it extend itſelf univerſally, in imitation of the divine 
goodneſs, which is the greateſt excellency and per- 
fection of God. Be ye all love, for God is love. 
His exhortations every where run in the ſame ſtrain. 
Who, according to his doctrine, are approved and 
rewardcd at the day of judgment, or in a future 
ſtate, but thoſe who fed the hungry and cloathed 
the naked, thoſe who abounded in charity and good 
works ? And who are accuſed or condemned to pu- 
niſhment, but the ſelfiſh and hard-hearted, thoſe 
who are utter] y devoid of humanity and compaſſion, 
and who living in riot and luxury, are ſtrangers to 
the divine plea ure, of relieving the diſtreſſed and 
doing good 2 Lit me juſt take notice of two of his 
parables relating to charity and beneficence, _ 
IJ. ſus fit. ing in the court of the temple *, over 
againſt the trcaſury, looked upon the people, as 
they 


* Mark . d 


9 = 
they gave in their free-will offerings into the cheſt 
for pious and charitable uſes. And among the reſt 
there came a poor widow woman, and put in two 
ſmall pieces of money, making the value of a far- 
thing. Now, when Jeſus obſerved this, he called 
his diſciples to him, and gave them this excellent 
leſſon. Aſſuredly, faid he, this poor woman has 
done a greater act of piety and charity than any of 
the rich men whom you ſaw caſt in a great deal of 
money. For they gave only a ſmall proportion gut 
of their great eſtates, but ſhe, in the zeal of her 
heart, has put in her whole ſtock. And God judges 
of men's actions, not by the meaſure of the out- 
ward work, but by the inward affection and tem- 
per of the mind. The outward means are not in 
our power, but the good diſpoſition itſelf is. 

Again, a certain lawyer, one verſed in determin- 
ing queſtions, and deciding difficulties in the law *, 
came to make trial of Chriſt's knowledge and judg- 
ment, and to obſerve whether he would teach any 
thing contrary to the law, The queſtion he propo- 


fed to Jeſus was, What do you ſay is the main and 


principal thing, by which a man muſt attain that e- 
ternal life which you diſcourſe ſo much about. Je- 
ſus faid, What doth the law you are ſo well ſkilled 
in determine in the caſe ? hat does it ſay about 
religion and duty? The ſcribe anſwered, That 
which the law commands is this, That we ſhould 
love God fincerely and conſtantly, and that we 
ſhould love our neighbours as ourſelves. Jeſus re- 
plied, You have anſwered well. This rule do you 
obſerve, and you ſhall inherit eternal life, The 
Scribe could not chooſe but approve Jeſus's anſwer, 
but yet deſiring to juftify himſelf, and hoping to 
appear a very good man, for being kind to thole 
that dwelt near him, of the ſame nation, and religi- 
on or ſect, he aſked Jeſus farther, ſaying, deg 


” Inks x. 25: 


_ 
— 
— 


rr 


2 — n 
r — LIES r tA 
* 4 — ot "2 © * may 2A ? 


— => 3 2 3 
— æk— 7] PD ST BA ne. — — — 
— — OS 
8 ö _n—_ OCR — = -4 


; — 

: : 2 —— 

* > To SEED 
eee 


* — — 
EꝶE4õũ% . e 


2 OED 


— 
Roe _ 


—— OO 
Iz, 


— rn —— 


22 
— 


—— EE ns OY N 
» xs. r or here wow Ib. <I 


"EL UEESLST TS FAS 23.04% SER . ER TIT PF IE. 
"_— 2 3 = — — 2 — n 222 8 Dy Wn » 5 18 


iT 

: 
N 

"4 


—_— * " _ Pr 20 4 — — = —— — — 
* : = 2 ogy . ' F: I . 
bh 1 bo — — — WR 7 
8 Are —— — a — 3 Suri ee 
2 — - * = . — —— —— © . * * 


2 . — 
oy j 


6 
A 


—— 
7 2 


2 
4 E 2 
Y - ö N A <a 
„ 2 K 


— 


[ 36] | 


the law commands us to love our neighbour as our- 
ſelves, - whom does it mean by our neighbour, and 
how far muſt we extend that word. To this Jeſus 


anſwered by a parable. There was, ſaid he, a 


traveller going down from Jeruſalem to Jericho, and 
in the way he was attacked by robbers, who ſtrip- 
ped him, and not content with that, ſorely wound- 
ed him, ſo that they left him upon the road almoſt 
dead. Now it happened that a certain prieſt paſſed 
by that way, who one would expect by his very 
0 and office, profeſſing great holineſs, ſhould 
ave aſſiſted the poor wounded traveller. But 
when he ſaw him, he turned off to the other ſide, 
and went on his way. A little after a levite came 
likewiſe to the ſame place, of whom, if not for the 


ſake of his religion, yet at leaſt on account of his 
tribe and profeſſion, it might have been expected, 
that he ſhould have had compaſſion on his brother, 


and have relieved him in his extreme diſtreſs: But 
this man alſo only looked on him, and paſſed by 
without doing any thing for him. At laſt a certain 
Samaritan paſſing that way ſaw him, and took pity 


on him, and tho? a ſtranger to the nation, and an 


enemy to the religion of the Jews, yet in great cha- 
rity he ſtopped, and went to him and dreſſed his 
wounds, and ſet him upon his own beaſt, and car- 
ried him te an inn, and ſaw all neceſſary care taken 
of him. And the next day, being obliged to go 
on in his journey, he called the maſter of the houſe, 
and paid him for the wounded man's lodging, and 
other expences, and gave him ſtrict charge to take 
particular care of him till he ſhould recover, and 
romiſed at his return to pay all the charges him- 
elf Now ſaid Jeſus to the Scribe, which of theſe 
three men do you think was properly the poor tra- 
veller's neighbour, and did the office of a neigh- 
bour to him, the prieſt and Levite that paſſed by 
and neglected him, or the Samaritan, who tho' a 
- * | 8 


1 JV 7 * | i: 
ſtranger both. by. birth and religion; yet with grea 
charity aſſiſted, and relieved him? The Seribe 


| faid, He that charitably aſſiſted him was no doubt 


his beſt neighbour. Then replied Jeſus, Do you 


likewiſe follow this rule. If the Samaritan acted 


herein the part of a good man, do you go and 
imitate his example. Look not upon thoſe only 
to be your neighbours who dwell near you, or are 
of the ſame nation, religion, or ſet ; but think 
every one ſuch who ſtands in any need of your re- 
lief and aſſiſtance, however otherwiſe he may be a 
ſtranger to you ; and ſo extend your charity to all 
mankind, 


How inſtructive is this excellent ſimilitude 2 


And how, indeed, can any one impartially attend 
to the parables or allegories of Chriſt, and not ad- 
mire in him what other ſages of antiquity, Socrates 

in particular, are ſo highly commended for, a cer- 
tain exquifi fi te and refined raillery, by virtue of which 
he could give the moſt cuting reproofs, without direct. 
ly reproaching, and treat the higheſt ſubjetts of religion 
and morals, and thoſe of the commoneſi capacity both 
together, and reuder them explanatory of each other, 
His tales or fables were ſo many mirrors, in which 
his hearers could not but ſee their own features 
nicely delineated : Looking-glaſſes , in which his 
hearers could not chooſe but ſee at once their own 
follies and vices, and the true beauty or virtue they 
ought to, aſpire after. It is indeed this mirror- qua- 
lity of parables and fabulous narrations, in which 
their peculiar excellency and force, as inſtructors, 


above bare precepts and reaſonings conſiſts, And 


it is good for us,. if we would learn our duty, and 
diſcover our imperfections, often to look into ſuch 
mirrors. | 


Whatever, 


* So St. James POPU of the Chriſtian law, Epiſt, of Se. 
4 i. 8 | 
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1 
Whatever, therefore, may be found to be true 
with regard to any other pretenſion of Jeſus Chriſt; 
his inſtructions muſt be acknowledged to be very 
ſound, and to have been delivered in a moſt ma- 
ſterly way. And it is no wonder that he who thus 
taught true religion and virtue, and thus reproved 
ſuperſtition and vice, was heard with admiration, 
and owned greatly to excel, in his manner of in- 
ſtructing, the Jewiſh doctors, who filled their diſ- 
courſes with vain ſubtleties, and reaſoned in a dry 
formal manner, from the authority of rabbi's and 
heads of ſects, or from idle traditions. The 
things which he ſpake were great and noble; and 
he delivered them with a voice of majeſty and au- 
thority, of gravity and truth, and enforced them 
by the moſt appoſite ſtriking ſimilitudes. 

All this, I think, hath been made ſufficiently e- 
vident. But let us compare his example with his 
preaching. Did his conduct anſwer to his excel- 
lent, his moſt pure and virtuous doctrine ? 

Firſt of all, he was moſt indefatigable in teaching 
true religion, and in confuting errors that ſtruck 
at the very vitals of morality and virtue, and per- 
verted godlineſs into a vain form, without any be- 
neficial power or efficacy, nay, into a commutation 
for that which only can be of any uſe, and conſe- 
quently have any excellence, a benevolent and pious 
temper of mind, and conformable practice. He 
not only avoided no occaſion of doing this, but he 
ſought opportunities of giving theſe wholeſome 
inſtructions. And in conſequence of this vigilance 
to teach truth and righteouſneſs, he was malitiouſly 
upbraided with liking the company of publicans 
and ſinners, and ſuffering his diſciples alſo to aſſo- 
ciate with them. 555 
When Jeſus called Matthew to follow him *, he 
invited Jeſus home with him to his houſe. And 

when 


* Matt. ix. 10. 


1391 | 


when they ſat down to table, many tax-gatherers, who 
were men hateful to the Jews, and many profligate 

perſons of their acquaintance, ſat down next Jeſus 

and his diſciples. Which, when the proud Phari- 

ſees ſaw, they were moved with envy, but not dar- 

ing to provoke Jeſus himſelf, who had formerly 

reprehended their arrogance, they aſked his diſciples, 

Why doth your maſter, who pretends to be a ho- 
ly and ſanctified perſon, keep company with the 

worſt, of men? But Jeſus hearing them aſk the 

queſtion, ; gave an anſwer to them that is full of in- 

ſtruction, and not obſcurely pointed out the great 
end he propoſed to himſelf by his preaching, and 

that in the figurative way we have already com- 

mended. They that are whole need not a phyſi- 

cian, but they that are ſick. Further, faith he, I 

would have you who make this objection, to attend 

carefully to the full meaning of the ſaying of a pro- 

phet whoſe authority you own *, “ J will have 

mercy and not facrifice.” For I came not to call 

the righteous, but ſinners to repentance.“ The mean- 

ing of the anſwer plainly amounts to this. As 

thoſe that are in health need not the aſſiſtance of the 

phyſician, but thoſe that are ſick, ſo thoſe that are 

truly righteous need not my exhortations to repen- 

tance, but thoſe that are ſinners. Since therefore 

you account yourſelves juſt perſons, who do not 

need any inſtructions, why are ye angry with me 

for keeping company with ſuch as do? And if ye 

account it an unfit thing, or a kind of pollution for 

a man to keep company with ſinners, whom he may 

advantage by his advice, inſtruction and example, 
what think you can be the meaning of that ſaying 

of the prophet Hoſea, «© I will have mercy and 

not ſacrifice? For my part, I think to take pro- 

per methods of reforming the wicked, and bringing 

them to aſenſe of their evil ways and of their duty, 1s- 

| the 

* Hoſea vi. 6. 


- 3 


1 " — 
— _— 


[ 40 ] 
the greateſt act of charity we can do. And the 
great deſign of my coming into the world, and of 
my preaching, was not to call the righteous, but ſin- 
ners to repentance. For to the former I have no- 
thing to ſay, but to exhort and encoufage them to 
o on in the virtuous courſe they are already in. 
He preached the acceptability of true repentance, 
or ſincere reformation to God, And nothing can 
indeed be more moving than the parables he em- 
ployed to this purpoſe. I ſhall only. mention one of 
them, which he ſpoke on the occaſion that hath 
been taken notice of. Jeſus continuing to teach and 
inſtru the multitude *, many men of bad lives 
and very evil reputation, came to hear his doctrine. 
Whereupon the Scribes and Phariſees, men of no 
real virtue, but puffed up with pride and vanity, 
valuing themſelves upon an affectation of extraordi- 
nary auſterity, and deſpiſing perſons of a lower cha- 
racter, ſo far as to diſdain to converſe with them, 
quarrelled with Jeſus, and accuſed him, as if he 
could not poſſibly be a good man himſelf, that al- 
lowed acceſs to ſuch bad men to converſe freely 
with him, and even to eat with him. But Jeſus, 
to convince them of their foily and uncharitable- 
neſs, ſhewed them, that converſing with ſinners in 
order to reform them, was ſo far from being a 
thing inconſiſtent for a good man to do, that on 
the contrary 1t was really one of the moſt charitable 
actions, and the moſt pleafing to God that could 
be done, becauſe God truly deſires the conviction 
of ſinners, and that they may be brought by repen- 
tance into the way to happineſs. And this he illu- 
ſtrated and confirmed to them by the following 
beautiful compariſon. . If a man, ſaid he, has a 
flock of a hundred ſheep, and one of them chance 
to go aſtray, and be in danger to be loſt, is it not 


natural for him to leave the reſt of his flock, and 
run 


* Luke xv. 


1 1 

run after the ſtraying ſheep, and ſearch all the coun- 
try for it? And if he be fo happy as to find it, 
does he not bring it back with great gladneſs, and 
rejoice on this occaſion with his friends and neigh- 
bours, and teſtify even a greater and more ſenſible 
pleaſure at the unexpected recovery of that one 
which was like to have been loſt, than at the ſafety 
of the other ninety and nine, which never went 
aſtray ? Even thus, continued Jeſus, when a great 
finner who was runhing headlong in the way to de- 
ſtruction, is happily reclaimed, and beyond expecta- 
tion is brought back into the ways of virtue and 
happineſs, God himfelf is well pleaſed, and all the 


angels in heaven rejoice, and all good men here up- 


on earth ought to be very glad, and to do all that 
is in their power, with the greateſt condeſcenſion 
and meekneſs, to be the inſtruments of ſo happy a 
change. 

Hie added ſeveral other parables to the ſame pur- 
poſe, all of which contain the ſtrongeſt incentive to 
repentance. For this is plainly their meaning. 
While men continue in their ſins they are in the 
way to eternal perdition, in conſequence of the 
laws of moral rectitude, which God obſerves in his 
government of rational beings. But when they 
forſake their evil courſes, and being convinced of 
the folly and unreaſonableneſs of vice, and of the 
beauty of holineſs, they turn to God, and begin 


the ſerious ſtudy of virtue, they are reſtored into 


the paths of life and eternal happineſs : God is re- 
conciled to them, and their recovery gives joy to 
the angels in heaven. © There is joy, faith Chriſt, 
in the preſence of the angels of God, over one ſin- 
ner that repenteth.” And how can they who love 
mankind, and love virtue, not rejoice at this happy 
event, or not take pleaſure in bringing 1t about ? 
This comfortable doctrine, which without encou- 
riging fin, is a moſt powerful motiye to repentance, 
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1 
is the glad tidings which Chriſt delighted t. to * | 


and which conſtitute a great part of his goſpel, as 
we ſhall ſee afterwards ; even that God, who may 


as a law-giver, exact ſtrict obedience, and rigorouſiy 


puniſh every tranſgreſſion, will forgive the penitent 
upon their cordial reformation, and inftead of per- 
fect conformity to his will, accept of ſincerity in 
the inward man, and Me dete endeavours to im- 
prove in virtue and moral perfection. And ſurely 
to preach this doctrine to ſinners, or to take all op- 
porcunities of inculcating it upon them, in order to 
gain them to God, 1. e. in the ſcripture ſtile, to per- 
fuade them into the practice of virtue, which is the 
way to merit the favour of God, and to obtain e- 
ternal happineſs, was a noble and generous employ- 
ment. | | | 
But Jeſus Chriſt did not lead a. merely contem- 
plative, or even a merely preaching life, but a very 
buſy active one. He was continually going about do- 
ing good. We are not at preſent concerned to en- 
quire whence he had his power, or whether it was 
ordinary or extraordinary. However that may be, 
he was continually comforting and relieving the af- 
flicted; and to him every hour ſeemed loſt, in which 
he had not an opportunity of doing ſome truly 


-uſcfal or beneficial action. 


*Tis well worth our obſervation on l BABY 
that he was {ar from being moroſe or ſour, inſo- 
much that he'was called a glutton and a wine-bibber, 
a friend of publicans and ſinners. But againſt this 
reproach he thus juſtifics himſelf * ; „ Whereun- 
to, faith he to his accuſers, ſhall I lken the men of 
this gencration, and to what are they like ? They 
are like children playing together in the ſtreet in a 
troward and peevith humour. For as children at 
uch a time do every thing juſt contrary to what 
their companions expect and deſire, ſo the men of 

this 
* Luke vii. 31. 


[43] 


this generation interpret croſsly and perverſely what- | 


ever we ſay or do; neither can any argument per- 


ſuade them to hearken to inſtruction, nor any man- 


ner of behaviour remove their malicious prejudices 
againſt us. John the Baptiſt, when he came to 
Preach repentance to them, appeared after a retired 
manner in the wilderneſs, with faſting and abſti- 
nence, with great ſtrictneſs and ſeverity of life; 
and they faid he is a madman or poſſeſſed. On the 
contrary, Chriſt comes to them without any ſuch 
auſterity, converſing with all ſorts of men freely, 
and eating all meats indifferently ; and they ſay he 
is a looſe prophane perſon, a deſpiſer of the law, 
and a companion 2 3 publicans and ſinners. Bat, 
wiſdom is juſtified of all her children, and from 
them alone can it expect a favourable reception. 
Men, in order to judge ſoundly or wiſely of doctrines, 
muſt be calm and unprejudiced, lovers of truth, 


and lovers of virtue. - And to fuch I fear not to ap- 
peal. Their approbation alone is worth ſeeking, 
and if my doctrine or life deſerve it, I will be 


fure to meet with it from ſuch, 

Again ſome told him, viz. ſome of Tohn' s diſ- 
ciples , who had been accuſtomed to faſtings, and 
greater auſterities than ordinary, being ſomewhat 
diſpleaſed at that freer way of living which Jeſus 
ſeemed to allow his difciples, came to Jeſus and 
ſaid, How is it that you commend the holinefs of 
our maſter John the Baptiſt, and profeſs yourſelf to 
be a teacher of extraordinary piety, yet you permit 
your diſciples to live with greater liberty, and ſuf- 
fer them to omit thoſe mortifications and auſterities 
which both the diſciples of John, and alſo of the 
Phariſees, conſtantly practiſe, faſting often, and ſet- 
ing apart at leaſt ſome days in every week for pray- 


er and abſtinence. Jelus anſwered, I do not con- 


Neun you for your conſtancy and abſtinence in faſt- 
| © 2 ings; 
* Luke v. 33: ot ge 
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ings; but every thing is good only in its proper 
ſeaſon ; and this is by no means a fit time: to put 
my diſciples upon ſuch ſeverities. For as it would 
be unreaſonablè to require the friends of a bride- 
groom to faſt, juſt at the time of the wedd ing, and 
while they are with the bridegroom at t he feaſt ; 


Jo is it by no means proper to make my' diſciples 


faſt, ſo long as I their maſter am with them. But 
the time will come, and that ſhortly, wlien I ſhall 
be taken from them; and then they will have occa- 
fions enough of mourning and faſting. And this he 
illuſtrated by ſeveral very pleaſant and ſuitable ſimi- 
litudes, 

Add to this, that the firſt miracle Chriſt i is ſaid 
to have performed, ſhewed he was no enemy to in- 


nocent mirth, and at the ſame time manifeſted his 
_ complailance to his relations. There was a marriage ce- 


lebrated in Cana of Galilee *, by ſomie of Jeſus's rela- 
tions, and Mary the mother of Jeſus was preſent at ĩt. 


| Jeſus himſelf alſo being at this tiny: in Galilee, with 


intent to chooſe diſciples, was invited to the feaſt, 
with as many of his diſciples as laad begun at that 
time to follow him. Now it happened that the 
company being great, the wine that was provided 
for the entertainment fell ſhort. Upon which Je- 
ſus's mother, concerned for her fr iends at this ſolemn 
occaſion of rejoicing, went to, 'ſeſus privately, and 
told him that all the wine was out, intimating her 
deſire, that as during the tim e of his retired. life 
with his parcnts, ſhe had ſony :times obſerved him 
to exert his miraculous power ia relieving the wants 
of his friends, ſo now upon at 1 extraordinary occa- 
ſion, he would be pleaſed mira culouſly to aſſiſt them. 
Jeſus anſwered, I muſt tell yo u, mother, it doth not 
belong to you, to chooſe or, direct when or what 
miracles I ſhould do. And b eſides, the time is not 
yet come, tho? it be very nc, in Which! ſhali con- 
885 1 firm 
+ John C 1 


145! 
firm the truth, by doing beneficent miracles indeed, 
for the relief of the diſtreſſed. And here really 
there is no ſuch occaſion, Nevertheleſs, I will not 
refuſe to ſatisfy you in this expectation, and to do 
this office of civility to my kindred, in order to 
ſhew that I am no enemy to. innocent feſtivity. 
Upon this, water being brought him by the ſer- 
vants, at his mother's orders, he immediately turn- 
ed it into the pureſt and beſt wine. So that when 
the governor of the feaſt taſted it, he ſaid to the 
bridegroom, Sir, we are extremely obliged to you 
for your generous civility, Uſually men give their 
beſt wine at the beginning of a feaſt, and when the 
gueſts have drank a good deal, then they treat 
them with that which is worſe. But you have en- 
tertained us all along with good wine, and that 
which we are now drinking is even manifeſtly bet- 
ter than any we have yet had. The bridegroom 
was ſurprized, and profeſſed he knew nothing at all 
of it; till at laſt the ſervants being examined, the 
miracle was diſcoyered, and Jeſus's extraordinary 

wer was made manifeſt to the whole company. 
I am far from thinking an excellent author not 
to be in earneſt, or to ſpeak ironically, when he re- 
marks, As for our Saviour's ſtile, *tis not more 
vehement and majeſtic in his graveſt animadverſions, 
or declamatory diſcourſes, than it is ſharp, humo- 
rous and witty in his repartees, reflections, fabu- 
tous narrations, or parables, ſimilies, compariſons, 
and other methods of milder cenſure and reproof. 
His exhortations to his diſciples, his particular de- 
ſignation of their manners, the pleaſant images un- 
der which he often couches his morals and pruden- 
tial rules, even his miracles themſelves (eſpecially 
the firſt he ever wrought) carry with them a cer- 
tain feſtivity, alacrity and good-humour ſo remark- 
able, that I ſhould look upon it as impoſſible not to 
be moy'd in a pleaſant manner at their recital.” - © 
* | Two 
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Two only of all his miracles have any appearance 
of ilb nature, or did any hurt. All the reſt were 
kindly and beneficent works. Theſe two are the 
blaſting the fig-tree, and ſending the devils into the 
ſwine. And with regard to them, all we can ſay, 


till we come to conſider the general end of his mi- 


racles, is, that it was by no means unneceſſary, in 
order to gain attention to his doctrine, to give ſome 
inſtances of his power to curſe as well as to bleſs ; 


and hardly could any works proper to ſerve that 


end be leſs hurtful than theſe two. Blaſting a ſingle 
fig-tree in that country was no great damage. And 
as for the periſhing of the ſwine, the Gergeſenes de- 
ſerved to be puniſhed for keeping thoſe beaſts, 
which were a ſnare and an offence to the Jews, their 
fieſh not being permitted to be eaten. | 
Certain it is, that Chriſt delighted not in works 
of cruelty, but of mercy and goodneſs ; and em- 
ployed his power in curing the diſeaſed, and re- 
lieving the diſtreſſed. But to whom did he give 
the honour and glory of his power ? He did not 
aſſume it to himſelf, but rendered it to God. His 
doctrine he calls the doctrine of God. And to him 
does he aſcribe all his gifts, all his power and know- 
kdge. He ſought not his own honour, but honour 
to God who ſent him, and whoſe doctrine he taught. 
All he deſired was to be believed and honoured as 
the Sent of God, or as his meſſenger to declare and 
execute his will, for the general good of mankind ; 
the meſſenger of God who ſent him to be a light to the 
world, that the world might no longer lie in darkneſs, 
but have the light of life, the knowledge of the true 
God and true religion, and of the only way to eter- 
nal life, which is pure and ſincere obedience to the 
laws of God: Thoſe eternal laws of moral rectitude, 
which are immutable as God is, being founded up- 
on the unchangeable nature of God himſelf, who is 
perfect truth, virtue and holineſs, Thus he fre- 


1 | quently 


[4] 


quently reaſons *.; + I come not to do my will, 
but the will of God who is in heaven, My doc. 


trine is not mine, but his that ſent me. 2. e. The doc- 
trine which I teach, is not indeed a doctrine of hu- 


man learning and wiſdom: I have not ſtudied or 


invented it, in hopes to become a celebrated preach- 


er for pompous oratory, and learned ſubtilty in diſ- 
putes, as the Scribes generally do, whoſe principal 
aim is the applauſe of men. But the doctrine 


which I preach is the plain doctrine of God, fitted 
not to pleaſe your curioſity, but to reform your 


hearts and lives, and communicated to me immedi- 


ately from the Father, whoſe glory alone I ſeek, 
and not my own. Examine my doctrine impartial- 
ly, and if it hath not the characters of truth, re- 
ſpect it not; but if it carries with it all the marks 
of truth and of divine approbation, then receive it 
for his ſake from whom it comes, and not for 
mine; give the glory of it to him who ſent me to 
declare it to you, and by whom I am aſſiſted and 
directed in teaching it and confirming it. There 


are certainly marks and characters by "which a can- 


did examiner may eafily diſcern whether a doctrine 


be of God or not. There is no man who lays a- 


ſide partiality, and unreaſonable prejudices, and who 
is diſpoſed to believe whatſoever ſhall. ſufficiently 
appear to be the will of God, how contrary ſoever 
it may prove to men's carnal and ſenſual luſts, but 
may eaſily be able to judge, from the very nature 
and tendency of a doctrine, whether it proceeds 
from God or not. A dececiver aims at nothing but 
popular applauſe, or worldly honours and advan- 
tages. If one ſpeak of himſelf, he ſeeketh his own 
| glory, and will take all the honour to himſelf. Bur 
what reaſon can you have to ſuſpect one of im- 
poſture, or of any end a deceiver can have in 
view, who ſeeketh not his own glory, but the glory 


of 


2 | * John vii, 16, Ec. 
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of God ? Shew me any unrighteouſneſs in my OY 
trine or life if you can: Any ſymptom of vain-glo- | 
ry or ambition, any worldly view in my conduct, 
any mark of any other aim whatſoever but the glo- 
ry-of God and the good of mankind, and then you 
effectually deſtroy my pretenſion. But take heed 
that ye reject not the truth, through prejudice, and 
contrary to all appearances. Judge righteous judg- 
ment. Look well into my doctrine; for 1 deliver 
nothing to you but what I am commiſſioned by 
God to teach *, and what God will abundantly ju- 
ſtify and confirm. When you have vented your fu- 
ry againſt me, and think you have effectually put an 
end to me and my pretenſions, I tell you now before- 
hand, that ſoon after it will appear yet more 
evidently than it now does, that I have not gone 
about to deceive you, by pretending an authority 
which I have not; but that J have faithfully deliver- 
ed a doctrine God ſent me to teach.” 

We have already ſeen how he anſwered on one 
occaſion, when he was accuſed of blaſphemy, in 
equalling himſelf to God, And we are as expreſly 
told, that when ſome gave him titles which he 
thought belonged to God alone, he corrected them, 
ſaying, Why calleſt thou me good, there is none 
g00d | but God, the only true God. There is none 
good but one, that is God T. The { Jews, *tis 
ſaid, ſought to kill him, becauſe he had broken the 
abbath, "and faid alſo that God was his Father, 
making himſelf equal to God.” We have already 
obſerved, how ſolidly he confuted the firft article 
of this charge. And as for the latter he anſwered, 
<« Verily, verily, I ſay unto you, the Son can do 
nothing of himſelf but what he ſeeth the Father do: 
For whatſoever things he doth, theſe alſo doth the 
Son likewiſe. For the Father loveth the Son, and 


| theweth him all things that himſelf doth : And: he 
will 


* John viii, 26. {+ Matz, xix, 17. { John v. 18. 


bas 


will ſhew him greater works than theſe, that ye 
may marvel. For as the Father raiſeth up the dead 
and quickeneth them; even ſo the Son quickeneth 
whom he will, For the Father judgeth no man, 
but hath committed all judgment unto the Son, 
that all men ſhould honour the Son even as they ho- 
nour the Father. He that honoureth the Son, ho- 
noureth the Father that ſent him. Here we have 
the principal doctrine of Chrift, and his own argu- 


ment to confirm it. But we are not yet come to 


unfold and explain this reaſoning. All we would at 
preſent obſerve is, that Chriſt ſought not his on 
honour, but the glory of God, aſcribing his doc- 
trine, and all his power to confitm. it, to God who 
ſent him. For, if in this way of proceeding and 
reaſoning, there be not all the marks of ſincerity, 
| ſelf-denial, and true piety, what do theſe qualities 

mean ? How can they ſhow themſelves, or how 
can truth diſtinguiſh itſelf from impoſture ? Can 
we call this {:1iſhnefs, vain-glory, arrogance, im- 
piety ? Or what is it that we would allow to be ſin- 


cerity, candour, good-will to mankind, and pious 


reſpect to truth and the God of truth? 

If the hiſtory of Chrift be true, he certainly fore- 
ſaw his death ; and he was daily perſecuted in the 
crueleſt manner. He neither had any worldly ho- 
nours rendered to him, nor had he any proſpect of 
them; but on the contrary, he was daily affronted 
and vine ; and he knew that he was to be cruci- 
fied in the moſt ignominious manner. For ſo he 
forewarned his diſciples, that they might not be of- 
fended at it. And indeed ſo candidly did he deal 
with them, that he forewarned them not only of his 

own ſufferings,” but of the ſufferings they were to 
undergo for their adherence to him, and. preaching 
his doctrine. He did not hide this from them, 
but expreſly told them, Ye ſhall be hated and 
perſecuted of all men for my names fake.” Promiſe 
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„„ 
account with the ſword, with the crueleſt perſecuti- 
on on my account. Behold I ſend you forth as 
ſheep in the midſt of wolves. Be ye therefore wiſe 
as ſerpents, and harmleſs as doves. Ye ſhall be deli- 
vered up to the councils, ye ſhall be ſcourged in 
the ſynagogues, ye ſhall be brought before kings 
and governors for my ſake. But in all theſe fiery 
trials, ye ſhall be wonderfully comforted, embold- 
ened and aſſiſted. They have ſo male-treated and 
will ſo male-treat your Maſter ; and therefore won- 
der not if they fo treat you his diſciples. Fear them 
not,*but conſider how bleſſed ye ſhall be if ye are 
faithful and endure to the end; and ſpeak out bold- 
ly all the truths I have told you in ſecret, for when 
my miniſtry is fulhlled, then will it be the proper 
time to preach my doctrines openly and fully ; for 
then ſhall you have the whole of my character and 
hiſtory, my death, reſurrection and aſcenſion to rea- 
ſon from, and abundantly confirm my doctrine by. 
It any inan reſolve to follow me, let him act a wiſe 
part, and count the coſt before-hand ; let him not 
ſay he was ſeduced into it by fair ſpeeches and flat- 
tering hopes. For I muſt be perſecuted even unto 
death, and they who are to preach my goſpel, or 
profeſs their faith in me, muſt reſolve upon the ſe- 
vereſt trials, the crucleſt male-treatment, They 
muſt reſolve to ſuffer, not only to renounce all 
worldly comforts, but to undergo with true forti- 
tude, the ſevereſt hardſhips and perſecutions. Was 
not this fair, honeſt dealing“? Is it likely that an 
impoſtor would have taken this method to gain fol- 
lowers? Or if this conduct can be imagined to have 
proceeded from any other view but the religious 
and virtuous purpoſe Chriſt profeſſed, what is it that 
could have diſtinguiſhed the pureſt, the moſt diſin- 
tereſted, glorious deſign, from cunning, ambition, 
or hypocritical pretences to virtue, in order to carry on 
the more ſucceſsfully, under that diſguiſe, ſome very 
oppoſite 
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oppoſite ſcheme ? What could ſuch a teacher or his 
followers have in their eye, but the promotionand ad- 
vancement of the refined morals they taught, ſeeing 
they from the beginning laid cheir account with the 
moſt violent oppoſition, and were indeed from the 
beginning moſt barbarouſly uſed by thoſe whofe am- 
birion, avarice and hypocriſy they detected, and to 
whoſe wicked enſlaving deſigns, their doctrine was 
diametrically repugnant. For from the days of John 
the Bapriſt, the kingdom of heaven, 7. e. the goſ- 
pel, from the time when it firſt began to be preach- 
ed, ſuffered violence *, and the men of power har- 
raſſed its preachers, tore it to pieces, or treated it 
and them in the moſt violent abufive manner. How 
can ſincerity, honeſty and virtue be made manifeſt, 
but by a continued courſe of ſincere, candid and 
virtuous conduct? And whom can we call ſincere, 
yr or good, if Jeſus and his apoſtles were not 
uch ? Did they either ſeek power or riches ? Did 
they not on the contrary, renounce all that the men 
of the world ſet their hearts upon, and deſpiſing po- 
verty, calumny, perſecution, the crueleſt torments, 
perſiſt boldly in reproving vice, and preaching 
righteouſneſs and a future judgment, in which God 
ſhall render to every one according to his works, 
whether they be good or bad ? Jeſus Chriſt taught, 
that true riches, as well as true merit, conſiſts in 
being rich in good works, and in greatly contemning 
all the pomp, pageantry and luxury of this world. 
This he calls being rich to God, and laying up trea- 

ſures in heaven, becauſe 'tis only from ſuch internal 
riches or treaſures, that true happineſs can be found 
in the future immortal life of our ſouls, when we 
ſhall be far removed from all the objects of ſenſe. 
Never did any perſon recommend or inculcate in ſo 
ſtrong a manner, the merit with God of public ſpi- 
rit and ſelf-denial, and of true fortitude or magna- 
pimity of mind ? What was it, according to his 

| H 2 doctrine, 

Matt. xi. 12. So the paſſage ought to be tranſlated. 
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doctrine, that men ought ſolely to fear? It was not 
poverty or death, but vice, a guilty, a defiled con- 
ſcience? And how powerfully. doth he, on many 
occaſions, ſet forth the contagious, corruptive na- 
ture of wealth. - Nothing, faith he, is more difficult 
than for a rich man to enter into the kingdom of hea- 
ven, 7. e. for a rich man to walk humbly and mo- 
derately, and to prefer the arduous paths of virtue, 

to the ſoft diſſolving pleaſures of ſenſe. Eaſe and 
affluence inflame many luſts and paſſions, which ad- 
verſity quite extinguiſhes. Tis therefore harder to 
govern the mind, and keep the appetites in due or- 
der and diſcipline, amidſt plenty of all ſenſual de- 
lights, than it is to bear adverſity with patience and 
reſignation. . ; 
Such is the deceitfulneſs of the love of riches, 
ſaith he “, that it is an excecding hard thing (than 
which ſcarcely can any thing be imagined more dit- 
ficult) for a rich man to become a worthy diſciple of 
Chriſt, and to attain that reſigned diſpoſition of mind, 
and readineſs to part with all things for the fake of re- 
ligion, virtue, and a good conſcience, which God re- 
quires. This was faid by our Saviour upon a very re- 
markable occaſion, A young man, of a religious diſ- 
poſition, hearing that Jeſus taught the ſtricteſt piety 
and virtue, came to him ſaying, Good maſter, what 
excellent or extraordinary thing ſhall I do, whereby 
I may attain the eternal life which thou preaches ? 
Jeſus anſwered him, Why do you call me good, 
whom you do not know to be any other than a mere 
man ? There 1s. none truly good but God, who is 
the only author of all goodneſs and happineſs 3 how- 
Ever, as to your queſtion, you know what are the 
conditions and qualifications for eternal life : Keep 
the commandments of God. Then the young man 
aſked what commandments ? Jeſus ſaid, Not to 
commit murder, nor do wrong ; not to commit a- 
dultery, nor fornication ; not to ſteal, nor cheat and. 

85 defraud 
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defraud any man; nat to accuſe any one falſely, nor 
pervert juſtice; to honour and reverence your pa- 
rents, and all other ſuperiors; and to do to all men, 
as you would they ſhould do to you, with equity 
and charity. The young man anſwered with great 
alacrity, hoping to be greatly commended by Jeſus, 
All theſe commands have I obeyed from a child, 
what lack-I yet ? Jeſus replied, Thefe are the ne- 
ceſſary duties which God hath made the indiſpen- 
fable conditions of eternal happineſs. But if you 
aim at a greater degree of perfection, and will do 
ſomething excellent and extraordinary, then go ſell 
all your eſtate, and give it to the poor, and come 
and follow me through afflictions and poverty, and 
laying aſide all worldly affairs, apply yourſelf wholly 
to be a preacher of my goſpel, and you ſhall have 
an extraordinary degree of reward in heaven. It 
does not appear but the young man might have done 
well, if he had gone away ſatisfied with Chriſt's firſt 
anſwer: So that our Saviour does not ſeem to have 
bidden him ſell his eſtate, as a thing abſolutely ne- 
ceſſary to his being a good man, but only as a thing 
neceſſary at that time, to his being a preacher of the 
goſpel, and that he might reprove his confidence, 
and have an occaſion to repreſent to his diſcipl 
the great danger and miſchief of the love of 
riches. | FX ae: 
- Accordingly our Saviour enters immediately into 
the moſt ſerious reflections on the danger to virtue 
ariſing from proſperous circumſtances, and the temp- 
tations which much riches occaſion. Which, when 
his diſciples heard, they ſeemed greatly concerned, 
and ſaid, If the way of life be ſo very difficult, 
who then can be ſaved? Jeſus therefore looking up- 
on them with a compaſſionate countenance, and pi- 
tying their anxiety, anſwered, Tis true that diſ- 
poſition of mind which the goſpel requires, is ſo ſpi- 
ritual, ſo pure, and the provocations which affluence 
and proſperity miniſter to carnal luſts and appetites, 
| | | are 
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are ſo many and great, that, morally ſpeaking, tis 
hardly poſſible, in the ordinary courſe of things, 
for a very rich man to take his affections off from 
ſenſual pleaſures, and ſet them wholly upon God 
and virtue : But God favours virtuous endeavours ; 
and therefore, if men exert themſelyes to make a 
good uſe of their wealth, and to overcome all temp- 
tations ariſing from eaſe and opulence, to pride, va- 
nity, effeminacy and ſenſuality, they - ſhall he en- 
abled to make this noble conqueſt, and become emi- 
nent examples of virtuous ſelf-denial, and truly diſ- 
intereſted benevolence. 

But Jelus Chriſt not only taught that vice only 
ought to be feared, and that it is far greater to pre- 
fer virtue to all the pomp and pride of the world, 
than to poſſeſs the means of them in the greateſt a- 


bundance. A Socrates, or an Epaminondas, was 


not a more eminent example of true magnani- 
mity, and of generous contempt of all worldly 
riches and grandeur than Jeſus Chriſt ? Many, in- 
deed, imagined he was come to erect a temporal 
kingdom, and followed him a while on that account. 
But he expreſly calls the kingdom he came to eſta- 
bliſh in the world, the kingdom of God and the 
kingdom of heaven ; and he took every proper oc- 
caſion to correct this miſtake, and rootout this pre- 
judice. None who are acquainted with human na- 
ture can think ſuch prejudices may be eaſily eradi. 
cated. It requires great art, very dextrous addreſs, 
to enlarge gradually, narrow, contracted and pre- 
judiced minds, and get the better of their falſe no- 
tions and prepoſſeſſions, and confirmed habits; and 
our Saviour took the fitteſt method of correcting 
this prejudice, which was not to attack it directly, 
till he had firſt fully preached the nature of God, and 
of true religion, and ſhewn the preferableneſs of vir- 
tue to all worldly grandeur. When his followers were 
prepared for hearing of his ſufferings and reſurrecti- 
on, then he tells them what was to happen to g 
& | and. 
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and how it behoved him to die, but that he was to 
riſe again from the dead. Indeed when he firſt diſ- 
courſed to his diſciples of theſe things they were 
ſtartled. Peter particularly, whoſe thoughts ſeem- 
ed to be fulleſt of worldly glory and greatneſs, was 
ſo diſturbed at this diſcourſe, that he could not for- 
bear, but took Jeſus aſide, and expoſtulated with 
him, ſaying, Be it far from thee, Lord, this ſhall 
not be unto thee,” But Jeſus turning about to him 
with diſpleaſure, ſaid, Have I been at ſo much pains 
to inſtruct you in juſt notions of true greatneſs, and 
do you yet entertain ſuch falſe ſentiments ? Canſt 
thou yet ſpeak to me 1n this carnal ſtrain ? It grieves 
me. Your diſcourſe favours not of the things of 
God, but of thoſe that be of men. | Your views 
ſeem to be yet carnal and worldly, not ſpiritual and 
divine. And upon this occaſion, Jeſus ſhewed un- 
to them how he muſt be perfefted by ſuffering, or the 
neceſſity of his ſuffering in order to compleat his mi- 
niſtry, and give full evidence of his divine miſſion, 
as well as a perfect example of virtue to the world; 
and plainly tells all preſent, that whoever would be 
his diſciple, muſt be willing to follow his example, 
and to be alſo perfected by ſuffering: He muſt ab- 
ſolutely reſign himſelf to the will of God, and re- 
nouncing all worldly deſires, reſolve both to do and 
ſuffer whatever God ſhall think fit to require of 
him. And pray, ſays he, what compariſon is there 
between all the chings this preſent world can afford, 
if any one could poſſeſs of them all, and the ſaving 
or loſing a man's foul eternally? What valuable 
conſideration can be given for a man's ſoul, the ſal- 
vatioa of which muſt conſiſt in his maintaining a 
ſound mind and a good conſcience, by adhering to 
God and virtue, in contempt of worldly honours 
or ſufferings ? 
Jeſus, after he had made himſelf, known to 
his diſciples, charged them not to publiſh in plain 
terms that he was the Meſſiah, till he ſhould give 
„ them 
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them liberty to do it, when it was proper; becauſe 
he would not provoke the -unbelieving Phariſees to 
apprehend him, before he had fulfilled his miniſtry, 
and becauſe he would not give occaſion to the mul- 
titude, who-entertained falle notions of the kingdom 
he was ſent to eſtabliſh in the world, to come to- 
get her ſeditiouſly, and attempt to make him a tem- 
poral king: But chiefly, becauſe it was moſt agree- 
able to his deſign of teaching true religion, con- 
futing ſuperſtition, and giving a perfect example of 
virtue, chat men ſhould infer and conelude who he 
was, from the whole of his doctrine and life, when 
having ſuffered, and riſen from the dead, he had aſ- 
cended into heaven, and from thence had effuſed all 
neceſſary gifts upon thoſe who were to make the 
firſt publicatiom of the goſpel to the Gentiles; For 
theſe, and other reaſons already mentioned, he for- 
bid thoſe upon whom he had performed miraculous 
cures to proclaim them, at leaſt till they had firſt 
made 'the' offerings the Jewiſh law required, upon 
one's reſtoration to health, or purification from any 
polluting diſeaſe. For the ſame reaſons did he 
charge thoſe who were witneſſes to 'his glorious 
transfiguration, not to ſay any thing of what they 
had ſeen till after his reſurrection. It was proper 
that his defign ſhould gradually open and diſcover 
itſelf, in proportion as men were prepared to under- 
ſtand and receive it. And the pre-requiſites to this 
were great regard to virtue, and ſpiritual notions of 
true grandeur and happineſs. Thoſe alone could E 
underſtand or reliſh Chriſt's whole doctrine, who 0 | 
had firft attained to juſt conceptions of this more 
" eſſential part of it, that true happineſs lies not in 
wealth, or outward power and ſplendor, but in the 
love of God and of mankind, and in the contempt 
of every thing that competes with virtue and a good 
conſcience, or vainly promiſes us truer fatisfa&tion 
than theſe can afford. Accordingly this was the 


doctrine our Saviour inculcated, and in proportion 
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as this ſpiritual doctrine gained ground, did he 
ſpeak out the ſufferings he was to undergo, his re- 
ſurrection, and the ſpiritual nature of the kingdom 
of God he was come to eſtabliſh, When after he 
had often preached this doctrine, he perceived that 
ſome of his diſciples.{till entertained a ndtion that he 
would after his reſurrection, atleaſt, appear in great 
pomp and glory to reſtore to the Jews a temporal 
kingdom“, then he found it neceſſary to cor- 
rect this miſtake more directly. And on ſuch oc- 
caſions we find him diſcourſing to this purpoſe: 
My kingdom is not, as ye fondly imagine, not- 
withſtanding of all I have ſaid, a temporal kingdom, 
conſiſting 1n earthly glory and greatneſs ; bur it 1s 4 
ſpiritual kingdom, conſiſting only in holineſs and 
righteouſneſs, and true piety, and in the ſpiritual 
rewards of theſe divine virtues. Places of dignity in 
it therefore are not to be expected by favour or affec- 
tion, but are to be attained by humility, by pati- 
ence and ſufferings. Can ye therefore follow my 
example, in bearing patiently injuries, ſufferings and 
death? Salome the wife of Zebedee, with her two 


ſons, to whom this diſcourſe was directed, anſwer- 
ed, We are able, Jeſus replied, ye ſhall indeed fol- 


low me in perſecutions and ſufferings, and may 
thereby attain a place in my kingdom, and a ſhare 
of the rewards of it : Bur for the chief ſeats of dig- 
nity and pre-eminence above others, this is not mine 
to diſpoſe of by any abſolute favour, but muſt be 
conferred upon thoſe perſons, and according to thoſe 
conditions and qualifications which God hath ap- 
pointed. Now, when the other apoſtles heard what 
theſe two brethren had deſired, they were jealous 
for fear they ſhould have been preferred before them. 
But Jeſus called them all to him, and ſaid, Ye have 
all a very wrong apprehenſion of the matter. In 
the kingdoms of this world, indeed men ſtrive am- 
bitiouſly to get the dominion one over another; 
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and they who are greateſt in riches and power have 
the greateſt honour and reſpect paid them by others. 
But among you, he that deſires to be great and ho- 
nourable, let him ſeek to deſerve his honour by 
meekneſs and lowlineſs, and let him exerciſe his 
power, not in domineering over any, but in aſſiſt- 

ing and doing good to all. He that deſires to have 
the dignity and pre- eminence among you, let him be 
eminent for humility and readineſs to ſerve all men. 
Fer I myſelf came not into the world to exerciſe 
| % r. and dominion, to rule over men .and to be 
erved by them, but to ſerve, and aſſiſt and do 
good to all men, with all humility, meekneſs, and 
gentleneſs, and to lay down my life for the pub- 
lic and general good. 
And to mention no more inſtances on this head, 
When Jeſus being brought before Pilate, was 
aſked by him to this effect : Is it true what theſe 
men lay to your charge, that you have indeed at- 
tempted to fer up yourſelf king of the Jews ? Jeſus 
anſwered, Have you ever, during your ſtay in this 
province, heard any thing of me that gave you a- 
ny reaſon to ſuſpect me guilty of ſecret practices 
and ſeditious deſigns againſt the government? Or 
do you only go upon the preſent clamour that is 
raiſed againſt me? If ſo, take heed you be not im- 
ſed upon, merely by the ambiguity of a word. 
For to be king of the Fews, is not to ſet up an earth- 
ly kingdom, in oppoſition to that of the emperor; 
but a thing of a very different nature. Pilate an- 
ſwered, Am Ia Jew? Can I rell what your expec- 
tations are, or in what ſuperſtitious ſenſes you under- 
ſtand words ? The rulers and chiefs of your own 
2857 who are beſt dude 15 thoſe en have 


pray let me know what „ Nei anſwered, Mp 
Far is not of this world: The kingdom I 


have 7 I would eſtabliſh, is not a worldly 
: one, 
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one, that any ways tends to give diſturbance in the 
government. For if it had, my ſervants would 
have fought for me, and not ſuffered me to have 
fallen into the hands of the Jews. But to tell you 
the truth plainly, *tis a kingdom wholly ſpiritual, 
conſiſting only in the ſubmiſſion of men's wills and 
affections to the laws of God.? : 


In the conduct of Jeſus therefore; as there was no 


ambitious or worldly deſign ; ſo neither was there a- 
ny inſtance of the raſhneſs and impetuoſity of enthu- 
ſiaſm. Bur he opened his doctrine gradually, and 
prudently accommodated himſelf to the prejudices 
of mankind, in the way that was molt proper for 
curing or changing them. We have many ex- 
amples in his hiſtory, of his intrepidity 1n reproving 
vice, and in perſiſting to teach virtue and true reli- 
gion, in ſpight of abuſe and perſecutions of the 
moſt cruel 'outrageous kinds. But we have none of 
the wilfulneſs, and blind precipitant warmth and 
zeal which is the characteriſtic of enthuſiaſm, bez 
ing indeed inſeparable from it. Beſides, enthuſiaſts 
in all ages have been generally more zealous about 
matters of opinion and forms of belief, than about 
morals. But our Saviour ſhewed a remarkable lenis 
ty to the Sadducees, who maintained the worſt of 
errors, denying the ſpirituality of the foul and a 
future ſtate, becauſe they were regular in their lives; 
whereas he treated the ſuperſtitious Phariſees with 
ſome ſeverity, who made a cloke of religious zeal 
for rites and ceremonies to hide their corrupt prac- 
tices, and tho? they believed a future ſtate, yet 


placed the whole of ſanctity; or at feaſt the princi- 


al part of it in external obſervances. And yet 
tis for want of attending to the genius of the lan- 
guage in which our Saviour ſpoke, that we are apt 
to look upon ſome of the terms he uſes in reprov- 
ing them as too harſh, or which is worſe, as an autho- 
rity for us to abuſe any who differ from us 1n matters 
of opinion and faith, For *tis well known, that the 
1 2 phrae 


1 
2 ; 
PLL 
2 
2 0 
N 
4 
151 
. 
„ 
T7 
N 
i 
ki 
* 
N. 
4 
* 
3X 
? 
f 
4 
II 
e 
+ 
| 
L 
2 
| 
El 
4 
#54 
1 
i 
1. 
11 


— . SEIY 
A" b — 
D 


[ 60 
phraſe children of the devil, in that language, means 
no more than being exceedingly wicked, as works of 
the devil ſignify works of iniquity, works of injuſtice. 
and oppreſſion, under the maſk of piety in partieu- 
lar. And our Saviour never calls any perſons wic- 
ked, without ſpecifying the wicked deeds on ac- 
count of which they demerited that reproach. | 
We find nothing in the hiſtory of Jeſus Chriſt, 
hk hath the leaſt appearance of affecting pomp or 
ſtate. His whole life was a continued train of good 
offices to mankind, and of acts of the greateſt hu- 
mility. He condeſcended even to waſh the feet of 
his diſciples, to ſhow them how lowly, gracious 
and condeſcending they .ought to be, and how re- 
moved from pride and haughtineſs * How humble 
was even the only proceſſion he made, that had _ 
leaſt ſnew of ſtate, his journey to Jeruſalem F, t 
mourn over it and to confirm his divine miſſion, - 
foretelling its deſtruction in a public manner, and 
in order to ſhew his diſpleaſure againit the profana- 
tion of the temple, and the encroachments thereby 
made upon the rights of the proſelytes of the Gen- 
tiles, as hath been already obſerved. And in what 
did the whole ſolemnity of this journey conſiſt ? 
The diſciples who came along with him from Gali- 
lee, when they drew near to the city, begun to ex- 
preſs their joy in load acclamations, praiſing God 
for all the mighty works they had ſeen. And they 
faid, Bleſſed be he whom God hath ſent to be our 
king and deliverer: Heaven proſper the kingdom 
of tne Meſſiah, and eſtabliſh it in peace and glory. 
Upon which ſome of the Phariſees which were in 
the company, ſaid unto Jeſus, Rebuke thy diſ- 
ciples. - But he anſwered, If theſe ſhould not give 
raiſe to God on this been, God would even 
work a miracle to raiſe up others to glorify his 
name, and acknowledge his power, and the fulfil- 
ment of the 28950 Ctions of his prophets. | 


In 


C John xiii, „ $ thiks 58 30, &c. 
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of its impending ruin: He who tho' the Jews re- 


He who was a martyr to his zeal to promote their 


ruſalem. O Jeruſalem, Jeruſalem, thou waſt once! 
and ſlain the prophets he ſent to you, and thou haſt 


often has God tendered to thee the offers of DIE 
and pardon, and entreated thee to repentance wit 


to whom he committed the preaching of his ſaluta- 


[6] 


In what a moving manner doth he weep over Je- 5 9 


the holy city, and the beloved of God, but hon AN 
haſt often rejected God and perſecuted hia ſervants, 4% 


continued obſtinately corrupt and impenitent; how 


all the tenderneſs a father can ſnew his moſt darling 
child? But thou refuſed to hear. Behold now there- 1 
fore, the time of mercy is paſt, and the final diſſo- 5 
lution of the city and temple, with the fearful de- 8 
ſtruction of the Jewiſh nation, is unalterably fixed. 
And I aſſure you the time will ſpeedily come, and 
is now at hand, when ye ſhall ſee me no more, 
who ſincerely loved you, and would have gathered 1 
you as a hen gathereth her chickens under her wings; 1 
and then ſhall ye be forced to own me whom you 5 
now deſpiſe, to be indeed the Son of God and the 
Meſſiah.“ 5 

How unjuſtly then is he accuſed of not having re- o 
commended patriotiſm, or the love of-our country, 4 
who gave ſo ſtrong an inſtance of his love to his na- 
tive country, by taking ſo great pains to reform his 
compatriots from vice and ſuperſtition z and who 
thus wept over his country, from an affecting ſenſe 


viled and ſtoned him with unrelenting fury, yet 
went about continually doing good to them, and ex- 
horting them to amend their ways and turn to God : 


greateſt good, and to their rage and indignation a- 
gainſt every one who told them their errors and 
vices. How groundleſs and. unreaſonable is this 
charge, eſpecially when we call to mind, that after 
having been pegſecuted during his molt beneficial 
miniſtry, and at laſt crucified by them in the moſt 
unjuſt furious manner, he gave charge to his apoſtles, 
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iy doctrine, to begin by preaching it to the Jews; 
his ungrateful barbarous compatriots, who had fs 
maletreated him, and e his doctrine with 
ſuch viralence? ? 

* Equally groundleſs, my friend; is that Ether 

charge againſt the morality of Chriſt, that friend 

ſhip is not recommended by it. For he choſe but 
twelve perſons to be his immediate and conſtant fol- 
lowers, and one of them he made his friend. John, 

who ſeems to have been by his temper peculiarly 

fitted above all the reſt for friendſhip, is called the 

diſciple whom Jeſus loved, and he is regarded by 

the others as the perſon whom he always treated 

with the greateſt intimacy and confidence, and with 
particular marks of that tenderneſs and affection in 

which friendſhip conſiſts. 

This is a ſufficient vindication of our Saviour's 

doctrine and life, againſt theſe accuſations : But it 

1s well obſerved likewiſe on this ſubject, that there 

is generally, and there was at the time of our Sa- 

viour's appearance particularly, but little reaſon to . 
inſiſt much upon the love of one's country and 
friendſhip. For as partial attachments are generally * 
more common than univerſal benevolence, inſomuch 
that men in all ages of the world have been very apt 
to fancy themſelves virtuous enough, when they are 
warm in their friendſhips, and have great zeal for 
their country, however inhumanly they may treat 
the reſt of mankind, or however diſſolute they may 
be in their lives: So amongſt the Jews and Romans, | 
when Chrift appeared in the world, an affection for | 
particular countries was really a nuſance; it did in- 

deed triumph over juſtice and hamanity. The 

Jews were fo partially fond of their own nation, that 

they looked upon themſelves as the only favourites 

of heaven, and were quite unſociable to all who 

were not of their own religion. And as for the Ro- 

mans, their love of their « country was really a ſpirit 


of repine and. a and had led them to ſpread 
terror; 


D e 
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terror, ruin and ſlavery through the greateſt part of 
the then known world, The proper lefſon there · 


Fore to be inculcated at this time, or in ſuch a ſtate 
of things, was that univerſal goodneſs and beneyo- 
lence, without which what is called zeal for one's 
country, is but cruel ambition and inſatiable luſt of 
univerſal dominion ; and partial friendſhip is little 


better than the contracted, narrow, ungenerous u- 


nion of pirates and robbers : For theſe public peſts 
ſubſiſt by private confederacy, and a kind i of friend- 
ſhi 


10 all that hath been ſaid of Chriſt's mi cal cha- 


racter, it may be added, that he did not teach men 


to extirpate their paſſions, as ſome pretenders to phi- 


loſophy have abſurdly done, but to moderate them. 


He on us to rejoice with them that rejoice, 


and to weep with them that weep, And ſuch like- 


wiſe was his practice. He ſympathiſed in the moſt 
affectionate manner with the diſtreſſed, and his great- 
eſt joy lay in doing good, or in making 0 others hap- 

y 3 in relieving men from their diſtreſſes, or com- 
rot them under them, Upon proper occaſions 


„he ſhewed his indignation againſt vice in oy firmeſt 


manner, as we have ſeen, But generally his cen- 
ſures and reproaches were of the Sildeſt Lind, and 
tho” ſharp, yet pleaſant. He never entertained re- 
ſentment, or any thoughts. of revenge againſt his 
bittereſt enemies: And he died expreſling his com- 

aſſion, and praying for . to thoſe who 
bal moſt unjuſtly perſecuted him even unto death. 
How divine are his laſt words! Father forgive 
them, they know not what they do.“ Tho' he 
was not inſenſible of the violent pains he ſuffered, 
but was made to cry out * them, My God, my God, 


_ 4oby haſt thou forſaken me 2, Yet he quickly recol- 
lected his ſtrength of mind, and died not only re- 
ſigning himſelf chearfully to the will of God, which 


he was come to accompliſh, but with the moſt af- 
fectionate wiſhes for mercy to his crueleſt and moſt 
Inveterate perſecutors. = hus, 
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i markable 
Character, and ſhew-rhat he Wäs, at leaſt; one of the 


beſt'of "Philoſophers, whether with, reſpect to teach 


ing, or what is a more powerful and engaging in 
ſtructor than mere teaching, good example. Pen | 


"as Pliny ſays, ſpeaking: of the .exeellent Emperor 


Trajan, Nec tam imperio nobis opus, quam exemplo, 
S mitius jubetur exemplo. We do not want precepts 


o much as patterns, and example is the ſofteſt and _ 
leaſt invidious way of commanding: --T: do not mean 


to detract from the merit of a Söcrates, when I ſay, 


I think Jeſus Chriſt was nothing inferior to him, if 


not far ſuperior, either in regard to the doctrine he 
taught, or his life and practice. And I think an 


Abolce for Chriſt, in imitation of Plato's noble 


apology for Socrates, i. e. the apology he makes 
Socrates ſpeak for himſelf to his judges, a ſubject 
worthy of fome Chriſtian Pen equal for it. This I 
hope to find executed ſome day by you, my friend, 
_— you have looked more carefully into Chriſtia-, 

than you have yet done; for py mou ee, 
ity I am fully convinced. 

If what hath been faid in anner to what you call 
hi previous queſtion" with reſpect to Chriſtianity, be 
in any degree ſatisiactory to you, I am willing to go 
on with you in the enquiry, and to develop to you 
What I take to be Chriſt's own argument for the 
truth of his miffion and doctrine. Tis a very dif- 


ferent one from that which is generally uſed by mo- 


dern writers againſt Deifm, as it is called. Anda 
Perſon of your truly philoſophical turn is ſuch a con. 
vert to Chriſtianity, as ne who has a ſincere regard 
49 its intereſts cannot chooſe but be very deſirous of 
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